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In the name of God, the Gracious, the Merciful
In Islam, we must always practice our faith with sincerity (alikhlāṣ), honesty (alṣidq),
and goodwill (alnaṣīḥah). Each of these virtues includes a vertical dimension (in
relation to God) and a horizontal dimension (in relation to other people); they tell us how
to behave with God and how to behave with others. Virtues in Islam such as these act
as guiding principles in all of our affairs, from our mundane daily interactions to the
conduct of nations and everything in between. They are meant to be in the front of our
minds at all times, to be considered in all of our decisions. In this article, I will explicate
the meaning of these virtues according to the Qur'ān and Sunnah, with an aim to
uncover their relevance for us in this life and in the Hereafter.

Sincerity – alIkhlāṣ
The first deed a Muslim must do to make good his or her Islam is to purify his or her
intention (alniyah) in worship and religious deeds. We should act sincerely for the sake
of God and dedicate our deeds to no other, neither by way of idolatry (alshirk),
hypocrisy (alnifāq), nor ostentation (alriyā’).
The Prophet ﷺ1 said:
ْ  َﻓ َﻣﻥْ َﻛﺎ َﻧ٬ﺉ َﻣﺎ َﻧ َﻭﻯ
 َﻓ ِﻬﺟْ َﺭ ُﺗ ُﻪ٬ ﺃَ ْﻭ ﺇِ َﻟﻰ ﺍﻣْ َﺭﺃَ ٍﺓ َﻳ ْﻧ ِﻛ ُﺣ َﻬﺎ٬ﺕ ﻫِﺟْ َﺭ ُﺗ ُﻪ ﺇِ َﻟﻰ ُﺩ ْﻧ َﻳﺎ ﻳُﺻِ ﻳ ُﺑ َﻬﺎ
ٍ  َﻭﺇِ ﱠﻧ َﻣﺎ ﻟِ ُﻛ ﱢﻝ ﺍﻣْ ِﺭ٬ِﺇِ ﱠﻧ َﻣﺎ ﺍﻷَﻋْ َﻣﺎ ُﻝ ِﺑﺎﻟ ﱢﻧﻳﱠﺎﺕ
ﺎﺟ َﺭ ﺇِ َﻟ ْﻳ ِﻪ
َ ﺇِ َﻟﻰ َﻣﺎ َﻫ
1

The symbol  ﷺrepresents ṣall Allāhu ʿalayhi wa sallam (peace and blessings of God be upon him).
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Verily, deeds are only by intentions. Verily, every person will have only
what they intended. Whoever emigrated to get something in the world or
2
to marry a woman, then his emigration is for whatever he emigrated for.
The early jurists and scholars such as AlShāfiʻī, Aḥmad Ibn Ḥanbal, Abū Dāwūd,
AlDāraquṭnī, and AlTirmidhī agreed that this hadīth encompasses onethird of Islam.3
4
AlBukhārī chose to lead his collection of authentic traditions with it. AlShāfiʻī also said
that this hadīth encompasses seventy topics of jurisprudence (alfiqh), by which he
meant a great many topics, and Ibn Mahdī encouraged authors to include it at the
beginning of any work to advise their students to continually correct and renew their
5
intentions. Right intention, which is sincerity, is the foundation of everything else we do
in Islam.
Every act of worship, charity, or any good deed will be judged by the intention behind it.
God knows the true and secret innermotives of all deeds that we do, and these motives
will be made known on the Day of Resurrection.
The Prophet  ﷺsaid:
ُ ﺇِ ﱠﻧ َﻣﺎ ُﻳﺑ َْﻌ
ﺙ ﺍﻟ ﱠﻧﺎﺱُ َﻋ َﻠﻰ ِﻧﻳﱠﺎﺗ ِِﻬ ْﻡ
Verily, the people will be raised for judgment only according to their
6
intentions.
We must actively cultivate the virtue of sincerity in our worship and deeds, as it is the
first blessed step on the straight path towards eternal life in the Hereafter. Abū
Sulayman, may God have mercy on him, said, “Blessed is he who takes a single step
7
desiring nothing but God Almighty.”
In truth, God has commanded us to make our worship sincere for his sake alone.
Sincerity is the obligatory prerequisite for the acceptance of any righteous deed, not
merely an encouraged virtue.
God said:
ۚ ( ﺃَ َﻻ ِ ﱠ ِ ﭐﻟ ﱢﺩﻳﻥُ ۡﭐﻟ َﺧﺎﻟ۲) ﻳﻥ
ۡ ﺏ ِﺑ ۡﭑﻟ َﺣ ﱢﻕ َﻓ
َ َﺇِ ﱠﻧﺂ ﺃ
ً ۬ ِﭑﻋ ُﺑ ِﺩ ﭐ ﱠ َ ﻣ ُۡﺧﻠ
ِۤﻳﻥ ﭐ ﱠﺗ َﺧ ُﺫﻭ ْﺍ ﻣِﻥ ُﺩﻭ ِﻧ ِﻪۦ
َ ِﺹُ َﻭﭐﻟﱠﺫ
َ ﺻﺎ ﻟﱠ ُﻪ ﭐﻟ ﱢﺩ
َ ﻙ ۡﭐﻟ ِ َﺗ ٰـ
َ ﻧﺯ ۡﻟ َﻧﺂ ﺇِ َﻟ ۡﻳ
ﻭﻥ ﺇِﻥﱠ ﭐ ﱠ َ َﻻ َﻳ ۡﻬﺩِﻯ َﻣ ۡﻥ ﻫ َُﻭ
َ ۗ ُﺃَ ۡﻭﻟِ َﻳﺂ َء َﻣﺎ َﻧ ۡﻌ ُﺑ ُﺩﻫُﻡۡ ﺇِ ﱠﻻ ﻟِ ُﻳ َﻘﺭﱢ ﺑُﻭ َﻧﺂ ﺇِ َﻟﻰ ﭐ ﱠ ِ ُﺯ ۡﻟ َﻔ ٰ ٓﻰ ﺇِﻥﱠ ﭐ ﱠ َ َﻳ ۡﺣ ُﻛ ُﻡ َﺑ ۡﻳ َﻧﻬُﻡۡ ﻓِﻰ َﻣﺎ ﻫُﻡۡ ﻓِﻳ ِﻪ َﻳ ۡﺧ َﺗﻠِﻔ
(۳) َﻛ ٰـ ِﺫ ۬ﺏٌ َ ﱠﻔﺎ ۬ ٌﺭ
It is We who sent down the Scripture to you [Prophet] with the Truth, so
2

alBukhārī, Ṣaḥīḥ alBukhārī, v.1 p.6 #1.
Ibn Ḥajar, Fatḥ alBārī, v.1 p.11.
4
Ibid.
5
alNawawī, Sharḥ alNawawī ‘alá Ṣaḥīḥ Muslim, v.13 p.53 #1907.
6
Ibn Mājah, M. Sunan Ibn Mājah, v.2 p.1414 #4229; declared authentic (ṣaḥīḥ) by AlAlbānī in Ṣaḥīḥ
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worship God with your total devotion: true devotion is due to God alone.
And God said:

ﻳﻥ
َ ﻳﻥ َﻟ ُﻪ ﭐﻟ ﱢﺩ
َ ِ( َﻭ َﻣﺂ ﺃ ُ ِﻣﺭ ُٓﻭ ْﺍ ﺇِ ﱠﻻ ﻟِ َﻳ ۡﻌ ُﺑ ُﺩﻭ ْﺍ ﭐ ﱠ َ ﻣ ُۡﺧﻠِﺻ٤) ﺏ ﺇِ ﱠﻻ ﻣ ِۢﻥ َﺑ ۡﻌ ِﺩ َﻣﺎ َﺟﺂ َء ۡﺗ ُﮩ ُﻡ ۡﭐﻟ َﺑ ﱢﻳ َﻧ ُﺔ
َ ِﻳﻥ ﺃُﻭ ُﺗﻭ ْﺍ ۡﭐﻟ ِﻛ َﺗ ٰـ
َ َﻭ َﻣﺎ َﺗ َﻔﺭﱠ َﻕ ﭐﻟﱠﺫ
ۚ
ۡ
ﺻ َﻠ ٰﻭ َﺓ َﻭﻳ ُۡﺅ ُﺗﻭ ْﺍ ﱠ
(٥) ﭐﻟﺯ َﻛ ٰﻭ َﺓ َﻭ َﺫٲﻟ َِﻙ ﺩِﻳﻥُ ﭐﻟ َﻘ ﱢﻳ َﻣ ِﺔ
ُﺣ َﻧ َﻔﺂ َء َﻭ ُﻳﻘِﻳﻣُﻭ ْﺍ ﭐﻟ ﱠ
[Yet] those who were given the Scripture became divided only after they
were sent [such] clear evidence, though all they are ordered to do is
worship God alone, sincerely devoting their religion to Him as people of
true faith, keep up the prayer, and pay the prescribed alms, for that is the
9
true religion.
All of the prophets, peace and blessings be upon them, were sincere to God when they
delivered the divine revelations to their peoples. They are the exemplars of the highest
standard of inward and outward righteousness that we must strive to emulate.
God said:
۬ َ ﺻ َﻧ ٰـﻬُﻡ ﺑ َﺧﺎﻟ
ۡ ( ﺇِ ﱠﻧﺂ ﺃَ ۡﺧ َﻠ٤٥) ﺻ ٰـ ِﺭ
ﺍﺭ
َ ﻭﺏ ﺃ ُ ْﻭﻟِﻰ ۡﭐﻷَ ۡﻳﺩِﻯ َﻭ ۡﭐﻷَ ۡﺑ
َ َُﻭ ۡﭐﺫ ُﻛ ۡﺭ ﻋِ َﺑ ٰـﺩَ َﻧﺂ ﺇِ ۡﺑ َﺭٲﻫِﻳ َﻡ َﻭﺇِ ۡﺳ َﺣ ٰـ َﻕ َﻭ َﻳ ۡﻌﻘ
ِ
ِ ِﺻ ٍﺔ ِﺫ ۡ َﺭﻯ ﭐﻟ ﱠﺩ
َۡ ۡ
ۡ ( َﻭﺇِ ﱠﻧﮩُﻡۡ ﻋِ ﻧﺩَ َﻧﺎ َﻟﻣ َِﻥ ۡﭐﻟﻣ٤٦)
(٤۷) ﺎﺭ
ِ ُﺻ َﻁ َﻔ ۡﻳ َﻥ ﭐﻷﺧ َﻳ
Remember Our servants Abraham, Isaac, and Jacob, all men of strength
and vision. We caused them to be devoted to Us through their sincere
remembrance of the Final Home: with Us they will be among the elect, the
10
truly good.
And God said:
ﻭﻥ
َ ﻳﻥ َﻛ َﻣﺎ َﺑﺩَ ﺃَ ُﻛﻡۡ َﺗﻌُﻭ ُﺩ
َ ۚ ﻳﻥ َﻟ ُﻪ ﭐﻟ ﱢﺩ
َ ُِ ﱢﻝ َﻣ ۡﺳ ِﺟ ۬ ٍﺩ َﻭ ۡﭐﺩﻋُﻭﻩُ ﻣ ُۡﺧﻠِﺻ

َﻗُ ۡﻝ ﺃَ َﻣ َﺭ َﺭﺑﱢﻰ ِﺑ ۡﭑﻟﻘ ِۡﺳ ۖﻁِ َﻭﺃَﻗِﻳﻣُﻭ ْﺍ ﻭُ ﺟُﻭ َﻫ ُﻛﻡۡ ﻋِ ﻧﺩ

Say, “My Lord commands righteousness. Direct your worship straight to
Him wherever you pray; call on Him; devote your religion entirely to Him.
11
Just as He first created you, so you will come back [to life] again.”
And God said:
ُ ﻗُ ۡﻝ ﺇِ ﱢﻧ ٓﻰ ﺃُﻣ ِۡﺭ
ً ۬ ِﺕ ﺃَ ۡﻥ ﺃَ ۡﻋﺑُﺩَ ﭐ ﱠ َ ﻣ ُۡﺧﻠ
ﻳﻥ
َ ﺻﺎ ﻟﱠ ُﻪ ﭐﻟ ﱢﺩ
Say, “I have been commanded to serve God, dedicating my worship
12
entirely to Him.”
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And God said:
ُﻭﻥ
َ ﻳﻥ َﻭ َﻟ ۡﻭ َﻛ ِﺭ َﻩ ۡﭐﻟ َﻛ ٰـ ِﻔﺭ
َ ﻳﻥ َﻟ ُﻪ ﭐﻟ ﱢﺩ
َ َِﻓ ۡﭑﺩﻋُﻭ ْﺍ ﭐ ﱠ َ ﻣ ُۡﺧﻠِﺻ
So call upon God and dedicate your religion to Him alone, however hateful
13
this may be to the disbelievers.
And God said:
ِﻳﻥ
َ ﻳﻥ ۡﭐﻟ َﺣ ۡﻣ ُﺩ ِ ﱠ ِ َﺭﺏﱢ ۡﭐﻟ َﻌ ٰـ َﻠﻣ
َ ۗ ﻳﻥ َﻟ ُﻪ ﭐﻟ ﱢﺩ
َ ِﻫ َُﻭ ۡﭐﻟ َﺣﻰﱡ َﻵ ﺇِ َﻟ ٰـ َﻪ ﺇِ ﱠﻻ ﻫ َُﻭ َﻓ ۡﭑﺩﻋُﻭﻩُ ﻣ ُۡﺧﻠِﺻ
He is the Living One and there is no god but Him, so call on Him, and
dedicate your religion entirely to Him. Praise be to God, the Lord of the
14
Worlds.
Hypocrisy, by contrast, is to perform acts of worship and good deeds for some ulterior or
worldly motive. The vice of hypocrisy is one of the terrible sins of the heart that leads to
Hellfire. The only way to repent from hypocrisy is to renew sincerity in the innermost
depths of our hearts.
God said:
َ ۡ
ۡ ﺻ َﻠﺣُﻭ ْﺍ َﻭ
ۡ َِﻳﻥ َﺗﺎﺑُﻭ ْﺍ َﻭﺃ
ﺻﻣُﻭ ْﺍ
َ ﭐﻋ َﺗ
َ ( ﺇِ ﱠﻻ ﭐﻟﱠﺫ۱٤٥) ﺎﺭ َﻭ َﻟﻥ َﺗ ِﺟﺩَ َﻟﻬُﻡۡ َﻧﺻِ ﻳﺭً ﺍ
َ ﺇِﻥﱠ ۡﭐﻟ ُﻣ َﻧ ٰـ ِﻔﻘ
ِ ِﻳﻥ ﻓِﻰ ﭐﻟ ﱠﺩ ۡﺭﻙِ ﭐﻷ ۡﺳ َﻔ ِﻝ ﻣ َِﻥ ﭐﻟ ﱠﻧ
ِﻳﻥ ﺃَ ۡﺟﺭً ﺍ َﻋﻅِ ﻳ ۬ ًﻣﺎ
ِ ﻑ ﻳ ُۡﺅ
َ ﺕ ﭐ ﱠ ُ ۡﭐﻟﻣ ُۡﺅ ِﻣﻧ
َ ِﻳﻥ َﻭ َﺳ ۡﻭ
َ ۖ ﻙ َﻣ َﻊ ۡﭐﻟﻣ ُۡﺅ ِﻣﻧ
َ ِﺑﭑ ﱠ ِ َﻭﺃَ ۡﺧ َﻠﺻُﻭ ْﺍ ﺩِﻳ َﻧﻬُﻡۡ ِ ﱠ ِ َﻓﺄ ُ ْﻭ َﻟ ٰـٓ ِٕﯩ
The hypocrites will be in the lowest depths of Hell, and you will find no one
to help them. Not so those who repent, mend their ways, hold fast to God,
and devote their religion entirely to Him: these will be joined with the
15
believers, and God will give the believers a mighty reward.
Acts of worship and good deeds done in idolatry or hypocrisy, to show off for people, or
to gain some worldly advantage, will be worthless on the Day of Resurrection. These
fruitless deeds will be scattered like dust, leaving nothing behind but sins to be judged
and punished.
God said:
ُ َﻭ َﻗﺩ ِۡﻣ َﻧﺂ ﺇِ َﻟ ٰﻰ َﻣﺎ َﻋ ِﻣﻠُﻭ ْﺍ ﻣ ِۡﻥ َﻋ َﻣ ۬ ٍﻝ َﻓ َﺟ َﻌ ۡﻠ َﻧ ٰـ ُﻪ َﻫ َﺑﺂ ۬ ًء ﻣ
ﱠﻧﺛﻭﺭً ﺍ
And We shall turn to the deeds they have done and scatter them like dust.

16

Deeds might be good outwardly, but they will amount to nothing without corresponding
inward righteousness. ‘Ᾱ’ishah, may God be pleased with her, once said, “O Messenger
of God, in the time of ignorance the son of Jud’ān would maintain family ties and feed
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the poor. Will it benefit him?” The Prophet  ﷺsaid:
ْ  َﺭﺏﱢ: ﺇِ ﱠﻧ ُﻪ َﻟ ْﻡ َﻳﻘُ ْﻝ َﻳ ْﻭﻣًﺎ٬َُﻻ َﻳ ْﻧ َﻔ ُﻌﻪ
ﻳﻥ
ِ ﺍﻏﻔِﺭْ ﻟِﻲ َﺧﻁِ ﻳ َﺋﺗِﻲ َﻳ ْﻭ َﻡ ﺍﻟ ﱢﺩ
It will not benefit him. Verily, he never said even for one day: My Lord,
17
forgive my sins on the Day of Judgment.
And the Prophet  ﷺsaid:
ِﻲ ِﺑ ِﻪ َﻭﺟْ ُﻬ ُﻪ
َ  َﻭﺍ ْﺑ ُﺗﻐ٬ﺎﻥ َﻟ ُﻪ َﺧﺎﻟِﺻًﺎ
َ ﷲ َﻻ َﻳ ْﻘ َﺑ ُﻝ ﻣ َِﻥ ْﺍﻟ َﻌ َﻣ ِﻝ ﺇِ ﱠﻻ َﻣﺎ َﻛ
َ ﺇِﻥﱠ ﱠ
Verily, God does not accept any good deeds unless they are done
18
sincerely and in pursuit of his countenance.
Provoking idolatry, hypocrisy, and ostentation are the main lines of attack that Satan
uses against human beings. In fact, every person will fall into these sins unless they
consciously renew the sincerity of their intentions.
God said:
ﻳﻥ
َ ِﻙ ﻣ ِۡﻧ ُﮩ ُﻡ ۡﭐﻟﻣ ُۡﺧ َﻠﺻ
َ َ( ﺇِ ﱠﻻ ﻋِ َﺑﺎﺩ۳۹) ِﻳﻥ
َ ﺽ َﻭ َﻷ ُ ۡﻏ ِﻭ َﻳ ﱠﻧﮩُﻡۡ ﺃَ ۡﺟ َﻣﻌ
ِ َﻗﺎ َﻝ َﺭﺏﱢ ِﺑ َﻣﺂ ﺃَ ۡﻏ َﻭ ۡﻳ َﺗﻧِﻰ َﻷ ُ َﺯ ﱢﻳ َﻧﻥﱠ َﻟﻬُﻡۡ ﻓِﻰ ۡﭐﻷَ ۡﺭ
Iblis [Satan] then said to God, ‘Because You have put me in the wrong, I
will lure mankind on earth and put them in the wrong, all except Your
19
devoted servants.
In other words, no one is safe from Satan unless their intentions are sincere. AlGhazālī
comments on this verse, “Hence, the servant is not freed from Satan except by
20
sincerity.”
Moreover, sincerity is the essential quality that guards our hearts and protects us from
the delusions of malice or the treachery of evil spiritual forces.
The Prophet  ﷺsaid:
ُ ﺎﻋﺗ ِِﻬ ْﻡ َﻓﺈِﻥﱠ ﺍﻟﺩﱠﻋْ َﻭ َﺓ ُﺗﺣ
ٌ َﺛ َﻼ
ِْﻳﻁ ﻣِﻥ
َ ِﻳﻥ َﻭﻟُ ُﺯﻭ ُﻡ َﺟ َﻣ
َ ﺎﺻ َﺣ ُﺔ ﺃَ ِﺋ ﱠﻣ ِﺔ ْﺍﻟﻣُﺳْ ﻠِﻣ
َ ﺙ َﻻ ُﻳ ِﻐ ﱡﻝ َﻋ َﻠﻳ ِْﻬﻥﱠ َﻗ ْﻠﺏُ ﻣُﺳْ ﻠ ٍِﻡ ﺇِ ْﺧ َﻼﺹُ ْﺍﻟ َﻌ َﻣ ِﻝ ِ ﱠ ِ َﻭ ُﻣ َﻧ
َﻭ َﺭﺍﺋ ِِﻬ ْﻡ
There are three traits by which the heart of a Muslim will not be deceived
(or consumed by hatred): sincere deeds for God, offering goodwill to the
21
leaders of the Muslims, and keeping to their community.
The phrase “by which the heart of a Muslim will not be deceived” means that his or her
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heart will not be penetrated by malice (alḥiqd) or treachery (alkhiyānah). Thus, one is
in danger of falling into such destructive vices and traps without the protection offered
by the virtues of sincerity to God and goodwill to people. A sincere Muslim is not full of
hatred and malice towards humanity; any expressions of ill will towards others is a
warning sign of deficient faith.
Ultimately, the virtue of sincerity is the key to Paradise and salvation from the Hellfire.
On one occasion, a man accused another Muslim of hypocrisy in the presence of the
Prophet, and the Prophet  ﷺsaid, “Do you not agree that he says there is no God but
God in pursuit thereby of the countenance of God?” The man said, “Of course.” The
Prophet said:
 ﺇِ ﱠﻻ َﺣﺭﱠ َﻡ ﱠ٬َِﻓﺈِ ﱠﻧ ُﻪ ﻻَ ﻳ َُﻭﺍ َﻓﻰ َﻋ ْﺑ ٌﺩ َﻳ ْﻭ َﻡ ﺍﻟ ِﻘ َﻳﺎ َﻣ ِﺔ ِﺑﻪ
ﺎﺭ
َ ﷲُ َﻋ َﻠ ْﻳ ِﻪ ﺍﻟ ﱠﻧ
Verily, a servant is not brought to the Day of Resurrection saying so but
23
that God will forbid him from entering the Hellfire.
Yet it is not simply the outward words of faith that make the difference between eternal
salvation and damnation; the difference is the purity of heart within the person who says
them, for even hypocrites use righteous words. As Ibn Mu’ādh, may God have mercy on
him, said, “Sincerity distinguishes good deeds from sins just as milk is distinguished
24
from filth and blood.”
Sincerity may even save a person from making serious errors in faith and creed, so long
as those errors are honest mistakes. For example, a man from the previous nations
once had himself cremated because he feared God would resurrect him to punish him
for his sins.
The Prophet  ﷺsaid:
ُ ﺿ َﺭﻩُ ْﺍﻟ َﻣ ْﻭ
 ﺇِ َﺫﺍ ﺃَ َﻧﺎ ﻣ ﱡ:ﺻﻰ َﺑﻧِﻳ ِﻪ َﻓ َﻘﺎ َﻝ
 ُﺛ ﱠﻡ ْﺍﺫﺭُﻭﻧِﻲ ﻓِﻲ٬ ُﺛ ﱠﻡ ﺍﺳْ َﺣﻘُﻭﻧِﻲ٬ُﺕ َﻓﺄَﺣْ ِﺭﻗُﻭﻧِﻲ
َ ﺕ ﺃَ ْﻭ
َ  َﻓ َﻠﻣﱠﺎ َﺣ٬ِﻑ َﺭ ُﺟ ٌﻝ َﻋ َﻠﻰ َﻧ ْﻔﺳِ ﻪ
َ ﺃَﺳْ َﺭ
َ
َ
َ
 ﺃ ﱢﺩﻱ َﻣﺎ:ﺽ
ِ  َﻓ َﻭ٬ﻳﺢ ﻓِﻲ ْﺍﻟ َﺑﺣْ ِﺭ
ِ ْ َﻓ َﻘﺎ َﻝ ﻟ ِْﻸﺭ٬ِ َﻗﺎ َﻝ َﻓ َﻔ َﻌﻠُﻭﺍ َﺫﻟ َِﻙ ِﺑﻪ٬ﷲ َﻟﺋِﻥْ َﻗﺩَ َﺭ َﻋ َﻠﻲﱠ َﺭﺑﱢﻲ َﻟﻳ َُﻌ ﱢﺫ ُﺑﻧِﻲ َﻋ َﺫﺍﺑًﺎ َﻣﺎ َﻋ ﱠﺫ َﺑ ُﻪ ِﺑ ِﻪ ﺃ َﺣ ًﺩﺍ
ِ ﺍﻟﺭﱢ
َ
َ ْﺻ َﻧﻌ
ﻙ  َﻓ َﻐ َﻔ َﺭ َﻟ ُﻪ ِﺑ َﺫﻟ َِﻙ
َ  َﻳﺎ َﺭﺏﱢ  ﺃ ْﻭ َﻗﺎ َﻝ َﻣ َﺧﺎ َﻓ ُﺗ٬ﻙ
َ  َﺧ ْﺷ َﻳ ُﺗ:ﺕ؟ َﻓ َﻘﺎ َﻝ
َ ﻙ َﻋ َﻠﻰ َﻣﺎ
َ  َﻣﺎ َﺣ َﻣ َﻠ:ُ َﻓ َﻘﺎ َﻝ َﻟﻪ٬ َﻓﺈِ َﺫﺍ ﻫ َُﻭ َﻗﺎ ِﺋ ٌﻡ٬ِﺃَ َﺧ ْﺫﺕ
A man had indulged himself in sin, so when death approached he
enjoined his sons, saying: When I die you should burn me, pulverize me,
and scatter me to the winds over the sea. By God, if God is capable he will
punish me in such a way as he has not punished anyone else. So they did
that to him and when he stood before his Lord, God said to him: What
compelled you to do what you did? The man said: Fear and awe of you, O
25
Lord. Thus, God forgave him due to that.
22

alQārī, Mirqāt alMafātīḥ, v.1 p.306 #228.
alBukhārī, Ṣaḥīḥ alBukhārī, v.9 p.18 #6938.
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Even though it is, in reality, an act of unbelief to imagine God is incapable of
resurrecting the dead, the sincerity in the man’s righteous fear was far more important.
Ibn alQayyim comments on this hadīth, saying, “Despite this [error in creed], God
forgave him and had mercy upon him due to his ignorance. He had acted according to
the knowledge that reached him, and he did not renounce the power of God out of
26
repeated stubbornness or denial.”
Sincerity must be the overriding virtue and God forgives the honest mistakes of his
servants, as every deed is judged first by its intention. Even so, the believers must also
do their best due diligence to act right in every situation. God judges the whole of the
human being, their inward states as well as their outward actions.
The Prophet  ﷺsaid:
ُ  َﻭ َﻟﻛِﻥْ َﻳ ْﻧ٬ َﻭ َﻻ ﺇِ َﻟﻰ ﺻ َُﻭﺭ ُﻛ ْﻡ٬ﻅ ُﺭ ﺇِ َﻟﻰ ﺃَﺟْ َﺳﺎ ِﺩ ُﻛ ْﻡ
ُ ﷲ َﻻ َﻳ ْﻧ
ﻭﺑ ُﻛ ْﻡ
َ ﺇِﻥﱠ
ِ ُﻅ ُﺭ ﺇِ َﻟﻰ ﻗُﻠ
ِ
Verily, God does not look at your appearance or wealth, but rather he
27
looks at your hearts and actions.
As a result, we must complement our sincerity with the good conduct that should
necessarily follow it. Only by sincerity in worship and charitable deeds, fulfilling both the
rights of God and the rights of people – especially the weakest and most vulnerable
groups of people – will we be granted the support of God in our religion and our
societies.
The Prophet  ﷺsaid:
ﺻ ُﺭ ﱠ
ُ ﺇِ ﱠﻧ َﻣﺎ َﻳ ْﻧ
ﺻ َﻼﺗ ِِﻬ ْﻡ َﻭﺇِ ْﺧ َﻼﺻِ ِﻬ ْﻡ
َ  ِﺑﺩَ ﻋْ َﻭﺗ ِِﻬ ْﻡ َﻭ٬ﺿﻌِﻳ ِﻔ َﻬﺎ
َ ﷲُ َﻫ ِﺫ ِﻩ ْﺍﻷ ُ ﱠﻣ َﺔ ِﺑ
Verily, God only supports this nation due to their weak, their supplications,
28
their prayers, and their sincerity.
If we are performing religious devotions by day and transgressing the rights of others by
night, then our worship is not truly sincere. Sincere prayers must result in good deeds
towards others, or at least a restraint on our evil impulses.
God said:
ﺻ َﻠ ٰﻭ ۖ َﺓ ﺇِﻥﱠ ﭐﻟ ﱠ
ﺏ َﻭﺃَﻗ ِِﻡ ﭐﻟ ﱠ
ِ ﻙ ﻣ َِﻥ ۡﭐﻟ ِﻛ َﺗ ٰـ
َ ۡﭐﺗ ُﻝ َﻣﺂ ﺃُﻭﺣ َِﻰ ﺇِ َﻟ ۡﻳ
ُ ﺻ َﻠ ٰﻭ َﺓ َﺗ ۡﻧ َﻬ ٰﻰ َﻋ ِﻥ ۡﭐﻟ َﻔ ۡﺣ َﺷﺂ ِء َﻭ ۡﭐﻟﻣُﻧ َﻛ ۗ ِﺭ َﻭ َﻟﺫ ِۡﻛ ُﺭ ﭐ ﱠ ِ ﺃَ ۡ َﺑ ۗ ُﺭ َﻭﭐ ﱠ
ۡ َﻳ ۡﻌ َﻠ ُﻡ َﻣﺎ َﺗ
ُﻭﻥ
َ ﺻ َﻧﻌ
Keep up the prayer: prayer restrains outrageous and unacceptable behavior.

26
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Remembering God is greater: God knows everything you are doing.

29

Likewise, a man once came to the Prophet  ﷺand he said, “A person prays in the night,
but he steals in the morning.” The Prophet said:
ﺇِ ﱠﻧ ُﻪ َﺳ َﻳ ْﻧ َﻬﺎﻩُ َﻣﺎ َﺗﻘُﻭ ُﻝ
30

Verily, what you say [about the prayer] should stop him.

Such transgressions against the rights of people – all while regular outward devotions to
God are performed – reflect a lack of sincerity and a weakness of true faith. Muslims
who fail to actualize sincerity in their deeds towards others will be, in reality, completely
bankrupt on the Day of Resurrection. The Prophet  ﷺonce said to his companions, “Do
you know who is bankrupt?” They said, “The one without money or goods is bankrupt.”
The Prophet said:
ﻙ
َ  َﻭ َﺳ َﻔ٬ َﻭﺃَ َﻛ َﻝ َﻣﺎ َﻝ َﻫ َﺫﺍ٬ﻑ َﻫ َﺫﺍ
َ  َﻭ َﻗ َﺫ٬ َﻭ َﻳﺄْﺗِﻲ َﻗ ْﺩ َﺷ َﺗ َﻡ َﻫ َﺫﺍ٬ٍ َﻭ َﺯ َﻛﺎﺓ٬ َﻭﺻِ َﻳ ٍﺎﻡ٬ٍﺻ َﻼﺓ
َ ِﺱ ﻣِﻥْ ﺃ ُ ﱠﻣﺗِﻲ َﻳﺄْﺗِﻲ َﻳ ْﻭ َﻡ ْﺍﻟ ِﻘ َﻳﺎ َﻣ ِﺔ ِﺑ
َ ﺇِﻥﱠ ْﺍﻟ ُﻣ ْﻔﻠ
ُ
ْ  َﻓﺈِﻥْ َﻓ ِﻧ َﻳ٬ِ َﻭ َﻫ َﺫﺍ ﻣِﻥْ َﺣ َﺳ َﻧﺎ ِﺗﻪ٬ِ َﻓﻳُﻌْ َﻁﻰ َﻫ َﺫﺍ ﻣِﻥْ َﺣ َﺳ َﻧﺎ ِﺗﻪ٬ﺏ َﻫ َﺫﺍ
ْﺿﻰ َﻣﺎ َﻋ َﻠ ْﻳ ِﻪ ﺃﺧ َِﺫ ﻣِﻥ
َ ﺕ َﺣ َﺳ َﻧﺎ ُﺗ ُﻪ َﻗ ْﺑ َﻝ ﺃَﻥْ ُﻳ ْﻘ
َ ﺿ َﺭ
َ  َﻭ٬ﺩَ َﻡ َﻫ َﺫﺍ
ُ ُ
ُ َﺧ َﻁﺎ َﻳﺎ ُﻫ ْﻡ َﻓ
ْ ﻁ ِﺭ َﺣ
ﺎﺭ
ِ  ﺛ ﱠﻡ ﻁ ِﺭ َﺡ ﻓِﻲ ﺍﻟ ﱠﻧ٬ِﺕ َﻋ َﻠ ْﻳﻪ
Verily, the bankrupt of my nation are those who come on the Day of Resurrection
with prayers, fasting, and charity, but also with insults, slander, consuming
wealth, shedding blood, and beating others. The oppressed will each be given
from his good deeds. If his good deeds run out before justice is fulfilled, then their
31
sins will be cast upon him and he will be thrown into the Hellfire.
Such people are truly bankrupt because their good deeds, even if they were done for
the sake of God , were otherwise cancelled out by their sins against others. As the
Prophet  ﷺsaid:
ْﺱ َﻟ ُﻪ ﻣِﻥْ ِﻗ َﻳﺎ ِﻣ ِﻪ ﺇِ ﱠﻻ ﺍﻟ ﱠﺳ َﻬ ُﺭ
َ  َﻭﺭُﺏﱠ َﻗﺎﺋ ٍِﻡ َﻟﻳ٬ُْﺱ َﻟ ُﻪ ﻣِﻥْ ﺻِ َﻳﺎ ِﻣ ِﻪ ﺇِ ﱠﻻ ْﺍﻟﺟُﻭﻉ
َ ﺻﺎﺋ ٍِﻡ َﻟﻳ
َ ﺭُﺏﱠ
A person might fast and he gets nothing from his fast but hunger. A person
32
might pray at night but he gets nothing from his prayer but sleeplessness.
For this reason, the scholars said these two conditions are required for the acceptance
of any good deed: sincerity and conformity to the prophetic way (Sunnah). Fudayl ibn
‘Iyāḍ, may God have mercy on him, said, “God purifies good deeds and makes them
correct. Indeed, if deeds are sincere and incorrect, they will not be accepted. If deeds
are correct and insincere, they will not be accepted. Rather, they are only accepted if
they are both sincere and correct. Sincere means they are done for God alone and
29
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correct means they are done according to the Sunnah.” Then Fudayl recited the verse:
ﺻ َﻠ ٰﻭ ۖ َﺓ ﺇِﻥﱠ ﭐﻟ ﱠ
ﺏ َﻭﺃَﻗ ِِﻡ ﭐﻟ ﱠ
ِ ﻙ ﻣ َِﻥ ۡﭐﻟ ِﻛ َﺗ ٰـ
َ ۡﭐﺗ ُﻝ َﻣﺂ ﺃُﻭﺣ َِﻰ ﺇِ َﻟ ۡﻳ
ُ ﺻ َﻠ ٰﻭ َﺓ َﺗ ۡﻧ َﻬ ٰﻰ َﻋ ِﻥ ۡﭐﻟ َﻔ ۡﺣ َﺷﺂ ِء َﻭ ۡﭐﻟﻣُﻧ َﻛ ۗ ِﺭ َﻭ َﻟﺫ ِۡﻛ ُﺭ ﭐ ﱠ ِ ﺃَ ۡ َﺑ ۗ ُﺭ َﻭﭐ ﱠ
ۡ َﻳ ۡﻌ َﻠ ُﻡ َﻣﺎ َﺗ
ُﻭﻥ
َ ﺻ َﻧﻌ
Anyone who fears to meet his Lord should do good deeds and give no one
33 34
a share in the worship due to his Lord.
The heart and the mind should work together, with sincerity to God guiding the use of
reason. AlJunayd, may God have mercy on him, said, “Verily, God has servants who
use their minds. When they reason, they act. When they act, they are sincere. Sincerity
35
calls them to all of the gates of righteousness.” Reason is certainly important, but like
other virtues it is empty without sincerity.
The importance of inward and outward righteousness is perhaps most apparent when
the need arises to defend the community in military action (aljihād). Any military actions
that Muslims undertake must fulfill the conditions of just war laid down by the Prophet,
his companions, and the scholars, including having the right intention and restricting the
use of force only to what is necessary for defense.
The Prophet  ﷺsaid:
 َﻓﺈِﻥﱠ٬ َﺏ ْﺍﻟ َﻔ َﺳﺎﺩ
ِ  َﻓﺄَﻣﱠﺎ َﻣﻥْ ﺍ ْﺑ َﺗ َﻐﻰ َﻭﺟْ َﻪ ﱠ:ﺍﻥ
َ  َﻭﺍﺟْ َﺗ َﻧ٬ﻳﻙ
َ ﺎﺳ َﺭ ﺍﻟ ﱠﺷ ِﺭ
َ  َﻭ َﻳ٬ َﻭﺃَ ْﻧ َﻔ َﻕ ْﺍﻟ َﻛ ِﺭﻳ َﻣ َﺔ٬ﺎﻉ ْﺍﻹِ َﻣﺎ َﻡ
َ  َﻭﺃَ َﻁ٬ﷲ
ِ ْﺍﻟ َﻐ ْﺯﻭُ َﻏ ْﺯ َﻭ
ْ َﻓﺈِ ﱠﻧ ُﻪ َﻟ ْﻡ َﻳﺭْ ِﺟﻊ٬ﺽ
َ  َﻭ َﻋ٬ َﻭﺃَﻣﱠﺎ َﻣﻥْ َﻏ َﺯﺍ َﻓ ْﺧﺭً ﺍ َﻭ ِﺭ َﻳﺎ ًء َﻭﺳُﻣْ َﻌ ًﺔ٬َُﻧ ْﻭ َﻣ ُﻪ َﻭ ُﻧ ْﺑ َﻬ ُﻪ ﺃَﺟْ ٌﺭ ُﻛﻠﱡﻪ
ِ ْ َﻭﺃَ ْﻓ َﺳﺩَ ﻓِﻲ ْﺍﻷَﺭ٬ﺻﻰ ْﺍﻹِ َﻣﺎ َﻡ
ِِﺑ ْﺎﻟ َﻛ َﻔﺎﻑ
Expeditions are of two kinds. As for one who seeks the countenance of
God, obeys the leader, spends in charity from his precious possessions,
shows leniency to his colleagues, and avoids corruption, then the entirety
of his sleep and vigilance are rewarded. As for one who fights out of pride,
showing off, and seeking a reputation, who disobeys the leader and
commits corruption in the land, then he will return with nothing of
36
importance.
If Muslims fight out of zealotry, pride, anger, to gain spoils, or if they transgress the strict
laws of war, then they will have no reward in the Hereafter for their efforts. A man once
came to the Prophet  ﷺand said, “O Messenger of God, a man intends to fight for the
sake of God and he is seeking worldly gains.” The Prophet said:
َﻻ ﺃَﺟْ َﺭ َﻟ ُﻪ
There is no reward for him.
33
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The people found that very difficult and they said, “Return to the Messenger of God, for
perhaps he did not understand you.” The man returned and he said, “O Messenger of
God, a man intends to fight for the sake of God and he is seeking worldly gains.” The
Prophet said:
َﻻ ﺃَﺟْ َﺭ َﻟ ُﻪ
There is no reward for him.
The man returned a third time and the Prophet said:
َﻻ ﺃَﺟْ َﺭ َﻟ ُﻪ
37

There is no reward for him.

In this regard, it is not permissible for Muslims to have their intentions divided in the
conduct of deeds that should only be done for the sake of God. Having a split intention
in worship or charitable deeds is, in fact, a form of sharing partners (alishrāk) with God.
38

The Prophet  ﷺsaid:
 َﺗ َﺭ ْﻛ ُﺗ ُﻪ َﻭﺷِ ﺭْ َﻛ ُﻪ٬ﻙ ﻓِﻳ ِﻪ َﻣﻌِﻲ َﻏﻳ ِْﺭﻱ
َ  َﻣﻥْ َﻋ ِﻣ َﻝ َﻋ َﻣ ًﻼ ﺃَ ْﺷ َﺭ٬ ِ ﺃَ َﻧﺎ ﺃَ ْﻏ َﻧﻰ ﺍﻟ ﱡﺷ َﺭ َﻛﺎ ِء َﻋ ِﻥ ﺍﻟ ﱢﺷﺭْ ﻙ:ﻙ َﻭ َﺗ َﻌﺎ َﻟﻰ
َ ﺎﺭ
َ َﻗﺎ َﻝ ﷲُ َﺗ َﺑ
God Almighty said: Verily, I have no need of any partners. Whoever
performs a deed in which he associates another besides me, I will
39
abandon him and his partner.
And the Prophet  ﷺsaid:
ﺇِ َﺫﺍ َﺟ َﻣ َﻊ ﱠ
ْﻙ ﻓِﻲ َﻋ َﻣ ٍﻝ َﻋ ِﻣ َﻠ ُﻪ ِ ﱠ ِ ﺃَ َﺣ ًﺩﺍ َﻓ ْﻠ َﻳ ْﻁﻠُﺏ
َ ﺎﻥ ﺃَ ْﺷ َﺭ
َ  َﻣﻥْ َﻛ:ٍ َﻧﺎﺩَ ﻯ ُﻣ َﻧﺎﺩ٬ِْﺏ ﻓِﻳﻪ
َ ﺎﺱ َﻳ ْﻭ َﻡ ﺍﻟ ِﻘ َﻳﺎ َﻣ ِﺔ ﻟِ َﻳ ْﻭ ٍﻡ ﻻَ َﺭﻳ
َ ﷲُ ﺍﻟ ﱠﻧ
ِﷲ ﺃَ ْﻏ َﻧﻰ ﺍﻟ ﱡﺷ َﺭ َﻛﺎ ِء َﻋ ِﻥ ﺍﻟ ﱢﺷﺭْ ﻙ
ِ َﺛ َﻭﺍ َﺑ ُﻪ ﻣِﻥْ ﻋِ ْﻧ ِﺩ َﻏﻳ ِْﺭ
َ ﷲ َﻓﺈِﻥﱠ ﱠ
When God gathers the people on the Day of Resurrection, a day of which
there is no doubt, an announcement will be made: To those who shared
with anyone in deeds done for God, then let him seek his reward from
40
those besides God. Verily, God is free of any partners.
And the Prophet  ﷺsaid:
,  َﻫ َﺫﺍ ِ ﱠ ِ َﻭﻟِﻠﺭﱠ ﺣ ِِﻡ: َﻭ َﻻ َﺗﻘُﻭﻟُﻭﺍ, ِﺹ َﻟ ُﻪ
َ ﷲ َﻻ َﻳ ْﻘ َﺑ ُﻝ ﺇِ ﱠﻻ َﻣﺎ ﺃ ُ ْﺧﻠ
َ  َﻓﺈِﻥﱠ ﱠ, َﻳﺎ ﺃَ ﱡﻳ َﻬﺎ ﺍﻟ ﱠﻧﺎﺱُ ﺃَ ْﺧﻠِﺻُﻭﺍ ﺃَﻋْ َﻣﺎ َﻟ ُﻛ ْﻡ ِ ﱠ ِ َﻋ ﱠﺯ َﻭ َﺟ ﱠﻝ
ْﺱ ِ ﱠ ِ ِﻣ ْﻧ َﻬﺎ َﺷﻲْ ٌء
َ  َﻓﺈِ ﱠﻧ َﻬﺎ ﻟِﻭُ ﺟُﻭ ِﻫ ِﻛ ْﻡ َﻭ َﻟﻳ,  َﻫ َﺫﺍ ِ ﱠ ِ َﻭﻟُﻭُ ﺟُﻭ ِﻫ ِﻛ ْﻡ: َﻭ َﻻ َﺗﻘُﻭﻟُﻭﺍ, ْﺱ ِ ﱠ ِ ِﻣ ْﻧ َﻬﺎ َﺷﻲْ ٌء
َ َﻓﺈِ ﱠﻧ َﻬﺎ ﻟِﻠﺭﱠ ﺣ ِِﻡ َﻭ َﻟﻳ
O people! Make your deeds sincere for God Almighty. Verily, God does not
37
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accept any deed unless it is done sincerely for him. Do not say: This is for
the sake of God and this is for the sake of my relatives. Verily, it was done
for your relatives and none of it was for God. And do not say: This is for
the sake of God and for your sake. Verily, it was done for their sake and
41
none of it was for God.
And the Prophet  ﷺsaid:
ُ
ٌ َﻟ ْﻡ َﻳ ُﻛﻥْ َﻟ ُﻪ ﻓِﻲ ْﺍﻵﺧ َِﺭ ِﺓ َﻧﺻِ ﻳﺏ٬ َﻓ َﻣﻥْ َﻋ ِﻣ َﻝ ِﻣ ْﻧ ُﻬ ْﻡ َﻋ َﻣ َﻝ ْﺍﻵﺧ َِﺭ ِﺓ ﻟِﻠ ﱡﺩ ْﻧ َﻳﺎ٬ِﻳﻥ
ِ  َﻭﺍﻟ ﱠﺗﻣْ ﻛ٬ َﻭﺍﻟ ﱠﻧﺻْ ِﺭ٬َﺑ ﱢﺷﺭْ َﻫ ِﺫ ِﻩ ْﺍﻷ ﱠﻣ َﺔ ِﺑﺎﻟ ﱠﺳ َﻧﺎ ِء
Give glad tidings to this nation of honor, victory, and stability. Yet, whoever
does a deed of the Hereafter for the sake of the world, then he will have no
42
portion of it in the Hereafter.
And Abū al‘Ᾱliyah, may God have mercy on him, said, “The companions of Muhammad
 ﷺsaid to me: Do not do a good deed for anyone besides God, for God will leave you in
43
the charge of the one for whom you did it.” This prohibited split intention is only when it
involves doing an act of worship for something else besides God. It is permissible, for
example, to conduct worldly business during the Ḥajj prilgimage season, as this kind of
split intention does not involve dedicating an act of worship or a good deed to anyone
else.44
If a deed is done for the sake of a false god, that is the greater idolatry (alshirk
alakbar) which removes a Muslim from the fold of Islam entirely. However, if a good
deed is done to show off for people, what is known as ostentation, then this is the lesser
idolatry (alshirk alaṣghar); a tremendous sin, to be sure, but one that does not expel
Muslims from Islam altogether. In order for a believer to be purely sincere, he or she
must avoid both the greater and lesser forms of idolatry. Sa’īd ibn Jubayr, may God
have mercy on him, said, “Sincerity is to not associate partners with God in one’s
45
religion and to not display ostentation in good deeds to anyone.”
In a way, the lesser idolatry of ostentation is even more dangerous than the greater
idolatry, due to the fact that it can be such a subtle defect in our intentions. The Prophet
 ﷺonce said to the companions:
ُ ْﻑ َﻣﺎ ﺃَ َﺧﺎﻑُ َﻋ َﻠ ْﻳ ُﻛ ُﻡ ﺍﻟ ﱢﺷﺭ
ﻙ ْﺍﻷَﺻْ َﻐ ُﺭ
َ ﺇِﻥﱠ ﺃَ ْﺧ َﻭ
Verily, my greater fear for you is the lesser idolatry.
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They said, “What is the lesser idolatry, O Messenger of God?” The Prophet said:
ُﻭﻥ ﻓِﻲ
َ ِﻳﻥ ُﻛ ْﻧ ُﺗ ْﻡ ُﺗ َﺭﺍء
َ  ْﺍﺫ َﻫﺑُﻭﺍ ﺇِ َﻟﻰ ﺍﻟﱠﺫ:ﻱ ﺍﻟ ﱠﻧﺎﺱُ ِﺑﺄَﻋْ َﻣﺎﻟ ِِﻬ ْﻡ
َ  ﺇِ َﺫﺍ ﺟ ُِﺯ:ِ َﻳﻘُﻭ ُﻝ ﷲُ َﻋ ﱠﺯ َﻭ َﺟ ﱠﻝ َﻟ ُﻬ ْﻡ َﻳ ْﻭ َﻡ ْﺍﻟ ِﻘ َﻳﺎ َﻣﺔ٬ُﺍﻟﺭﱢ َﻳﺎء
ُ ﺍﻟ ﱡﺩ ْﻧ َﻳﺎ َﻓﺎ ْﻧ
ﻭﻥ ﻋِ ْﻧﺩَ ُﻫ ْﻡ َﺟ َﺯﺍ ًء
َ ﻅﺭُﻭﺍ َﻫ ْﻝ َﺗ ِﺟ ُﺩ
It is ostentation. God Almighty will say to them on the Day of Resurrection, when
people are being recompensed for their deeds: Go to those for whom you made
46
a show in the world and look, do you find any reward with them?
In another narration, the Prophet  ﷺsaid to his companion:

ُ َْﻳﺎ ﺃَ َﺑﺎ َﺑ ْﻛ ٍﺭ َﻟﻠ ﱢﺷﺭ
ﻙ ﻓِﻳ ُﻛ ْﻡ

O Abū Bakr, there is idolatry among you more hidden than the crawling of an ant.
Abū Bakr said, “Is there idolatry other than to make another god alongside God?” The
Prophet said:
ُ َْﻭﺍﻟﱠﺫِﻱ َﻧ ْﻔﺳِ ﻲ ِﺑ َﻳ ِﺩ ِﻩ َﻟﻠ ﱢﺷﺭ
:ﻙ َﻗﻠِﻳﻠُ ُﻪ َﻭ َﻛﺛِﻳ ُﺭﻩُ؟ َﻗﺎ َﻝ
ِ ﻙ ﺃَ ْﺧ َﻔﻰ ﻣِﻥْ ﺩَ ِﺑﻳ
َ ﺏ َﻋ ْﻧ
َ ﻙ َﻋ َﻠﻰ َﺷﻲْ ٍء ﺇِ َﺫﺍ ﻗُ ْﻠ َﺗ ُﻪ َﺫ َﻫ
َ  ﺃَ َﻻ ﺃَ ُﺩﻟﱡ٬ﺏ ﺍﻟ ﱠﻧﻣْ ِﻝ
ُ
َ
َ
َ
ُ ﻗُ ِﻝ ﺍﻟﻠﱠ ُﻬ ﱠﻡ ﺇِ ﱢﻧﻲ ﺃَﻋ
ُﻙ ﻟﻣﺎ ﻻ ﺃﻋﻠﻡ
َ ﻙ َﻭﺃ َﻧﺎ ﺃﻋْ َﻠ ُﻡ َﻭﺃﺳْ َﺗ ْﻐ ِﻔﺭ
َ ﻙ ِﺑ
َ ﻙ ﺃَﻥْ ﺃ ْﺷ ِﺭ
َ ُﻭﺫ ِﺑ
By the one in whose hand is my soul, there is idolatry more hidden than the
crawling of an ant. Shall I not tell you something to say to rid you of it, both minor
and major? Say: O God, I seek refuge in you that I associate partners with you
47
while I know, and I seek your forgiveness for what I do not know.
This is a humbling supplication that we should repeat often, as in it we acknowledge the
potential for subtle defects in our intentions.
To be clear, the trial of ostentation is even more dangerous than the great tribulations
near the end of time. The Prophet  ﷺonce came to the companions while they were
discussing the False Messiah (alMasīḥ alDajjāl). The Prophet said:
ُ َ
َ
ْ
ﺎﻝ
ِ ﻳﺢ ﺍﻟ ﱠﺩﺟﱠ
ِ ِﺃ َﻻ ﺃ ْﺧ ِﺑ ُﺭ ُﻛ ْﻡ ِﺑ َﻣﺎ ﻫ َُﻭ ﺃ ْﺧ َﻭﻑُ َﻋ َﻠ ْﻳ ُﻛ ْﻡ ﻋِ ْﻧﺩِﻱ ﻣ َِﻥ ﺍﻟﻣَﺳ
Shall I not tell you about my greater fear for you than the False Messiah?
They said, “Of course!” The Prophet said:
ُ ْﺍﻟ ﱢﺷﺭ
 ﻟِ َﻣﺎ َﻳ َﺭﻯ ﻣِﻥْ َﻧ َﻅ ِﺭ َﺭﺟ ٍُﻝ٬ُﺻ َﻼ َﺗﻪ
َ ُ َﻓﻳ َُﺯﻳﱢﻥ٬ُﺻﻠﱢﻲ
َ  ﺃَﻥْ َﻳﻘُﻭ َﻡ ﺍﻟﺭﱠ ُﺟ ُﻝ ﻳ٬ ﻙ ْﺍﻟ َﺧﻔِﻲﱡ
It is hidden idolatry, that a man stands for prayer and beautifies his prayer when
48
he sees another man looking at him.
We ought to strive to help those around us who are enduring the suffering of trials, no
46
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doubt. But as far as our own souls are concerned, our more immediate worry should be
the trials within our own hearts. Every day we must work to perform our daily prayers
with reverence (alkhushū’) and to avoid praying and behaving with the manners of a
hypocrite.
God said:
ُﻭﻥ
َ ُﻭﻥ ۡﭐﻟ َﻣﺎﻋ
َ ( َﻭ َﻳ ۡﻣ َﻧﻌ٦) ُﻭﻥ
َ ِﻳﻥ ﻫُﻡۡ ﻳ َُﺭﺁء
َ ( ﭐﻟﱠﺫ٥) ُﻭﻥ
َ ﺻ َﻼﺗ ِِﮩﻡۡ َﺳﺎﻫ
َ ِﻳﻥ ﻫُﻡۡ َﻋﻥ
َ ( ﭐﻟﱠﺫ٤) ﻳﻥ
َ ُﺻﻠﱢ
َ َﻓ َﻭ ۡﻳ ۬ ٌﻝ ﻟﱢ ۡﻠﻣ
So woe to those who pray but are heedless of their prayer; those who are
49
all show and forbid common kindnesses.
And God said:
ُﻭﻥ
ُﻭﻥ ﭐ ﱠ َ َﻭﻫ َُﻭ َﺧ ٰـ ِﺩ ُﻋﻬُﻡۡ َﻭﺇِ َﺫﺍ َﻗﺎﻣ ُٓﻭ ْﺍ ﺇِ َﻟﻰ ﭐﻟ ﱠ
َ ﺎﺱ َﻭ َﻻ َﻳ ۡﺫ ُﻛﺭ
َ ُﻭﻥ ﭐﻟ ﱠﻧ
َ ﺻ َﻠ ٰﻭ ِﺓ َﻗﺎﻣُﻭ ْﺍ ُﻛ َﺳﺎ َﻟ ٰﻰ ﻳ َُﺭﺁء
َ ِﻳﻥ ﻳ َُﺧ ٰـ ِﺩﻋ
َ ﺇِﻥﱠ ۡﭐﻟ ُﻣ َﻧ ٰـ ِﻔﻘ
ًﭐ ﱠ َ ﺇِ ﱠﻻ َﻗﻠِﻳ ۬ﻼ
The hypocrites try to deceive God, but it is He who causes them to be
deceived. When they stand up to pray, they do so sluggishly, showing off
50
in front of people, and remember God only a little.
When we pray and fast, our concern should not be whether others view us as pious or
not. Beautifying the prayer or displaying the discomfort of fasting for the sake of people
is simply another act of lesser idolatry.
The Prophet  ﷺsaid:
ﻙ
َ ﺻﺎ َﻡ ﻳ َُﺭﺍﺋِﻲ َﻓ َﻘ ْﺩ ﺃَ ْﺷ َﺭ
َ ْ َﻭ َﻣﻥ٬ﻙ
َ ﺻﻠﱠﻰ ﻳ َُﺭﺍﺋِﻲ َﻓ َﻘ ْﺩ ﺃَ ْﺷ َﺭ
َ َْﻣﻥ
Whoever prays to be seen has associated partners with God. Whoever
51
fasts to be seen has associated partners with God.
Avoiding ostentation applies not only to acts of worship, but also to any act of religious
devotion such as seeking Islamic knowledge.
The Prophet  ﷺsaid:
ﻑ
ِ َﻣﻥْ َﺗ َﻌﻠﱠ َﻡ ﻋِ ْﻠﻣًﺎ ِﻣﻣﱠﺎ ُﻳ ْﺑ َﺗ َﻐﻰ ِﺑ ِﻪ َﻭﺟْ ُﻪ ﱠ
َ ْ َﻟ ْﻡ َﻳ ِﺟ ْﺩ َﻋﺭ٬ﻳﺏ ِﺑ ِﻪ َﻋ َﺭﺿًﺎ ﻣ َِﻥ ﺍﻟ ﱡﺩ ْﻧ َﻳﺎ
َ ِﷲ َﻋ ﱠﺯ َﻭ َﺟ ﱠﻝ َﻻ َﻳ َﺗ َﻌﻠﱠ ُﻣ ُﻪ ﺇِ ﱠﻻ ﻟِﻳُﺻ
ْﺍﻟ َﺟ ﱠﻧ ِﺔ َﻳ ْﻭ َﻡ ْﺍﻟ ِﻘ َﻳﺎ َﻣ ِﺔ
Whoever seeks knowledge that should be sought for the sake of God
Almighty, but only to gain some worldly benefit, then he will never smell
52
the fragrance of Paradise on the Day of Resurrection.
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And the Prophet  ﷺsaid:
َ
ﺎﺱ ﺇِ َﻟ ْﻳ ِﻪ ﺃَ ْﺩ َﺧ َﻠ ُﻪ ﱠ
ﺎﺭ
َ ﷲُ ﺍﻟ ﱠﻧ
َ ﻱ ِﺑ ِﻪ ﺍﻟ ﱡﺳ َﻔ َﻬﺎ َء ﺃَ ْﻭ َﻳﺻْ ِﺭ
َ ﺎﺭ
َ ﺎﺭ
َ َﻣﻥْ َﻁ َﻠ
ِ ﻑ ِﺑ ِﻪ ﻭُ ﺟُﻭ َﻩ ﺍﻟ ﱠﻧ
ِ ﻱ ِﺑ ِﻪ ﺍﻟ ُﻌ َﻠ َﻣﺎ َء ﺃ ْﻭ ﻟِ ُﻳ َﻣ
ِ ﺏ ﺍﻟﻌ ِْﻠ َﻡ ﻟِﻳ َُﺟ
Whoever seeks knowledge in order to impress the scholars, or to argue
with the foolish, or to attract the attention of people, then God will admit
53
him into Hellfire.
Indeed, one of the pitfalls of the students of sacred knowledge is to become embroiled
in controversies and debates to the point that they forget why they are studying Islam in
the first place. It is very easy for a student to become distracted by the pomp and show
of scholarship and academia.
In the end, it takes a constant and relentless internal struggle against our caprice and
base desires to achieve true sincerity and purity of heart, what scholars such as Ibn
54
Rajab refer to as the greater jihad (aljihād alakbar) or jihad of the heart (jihād alqalb).
Ma’rūf alKarkhi, may God have mercy on him, would strike himself and say, “O my soul!
55
Be sincere and purify yourself!”
This is a spiritual struggle and a jihad that we cannot afford to lose, lest we lose our
opportunity for salvation. Many hypocrites who were considered by people to be
righteous Muslims in the world – either as brave warriors, scholars, or pious worshipers
– will be exposed on the Day of Resurrection for the fraudulent motives of their
diseased hearts.
The Prophet  ﷺsaid:
َ  َﻓ َﻣﺎ َﻋﻣ ِْﻠ: َﻗﺎ َﻝ٬ َﻓﺄُﺗ َِﻲ ِﺑ ِﻪ َﻓ َﻌﺭﱠ َﻓ ُﻪ ﻧ َِﻌ َﻣ ُﻪ َﻓ َﻌ َﺭ َﻓ َﻬﺎ٬ َﺿﻰ َﻳ ْﻭ َﻡ ْﺍﻟ ِﻘ َﻳﺎ َﻣ ِﺔ َﻋ َﻠ ْﻳ ِﻪ َﺭ ُﺟ ٌﻝ ﺍﺳْ ُﺗ ْﺷ ِﻬﺩ
ﺕ ﻓِﻳ َﻬﺎ؟
َ ﺎﺱ ُﻳ ْﻘ
ِ ﺇِﻥﱠ ﺃَﻭﱠ َﻝ ﺍﻟ ﱠﻧ
ُ ِﻳﻙ َﺣ ﱠﺗﻰ ﺍﺳْ ُﺗ ْﺷ ِﻬ ْﺩ
ُ  َﻗﺎ َﺗ ْﻠ:َﻗﺎ َﻝ
َ ﻙ َﻗﺎ َﺗ ْﻠ
َ  َﻛ َﺫﺑ: َﻗﺎ َﻝ٬ﺕ
ِﺏ
َ  ُﺛ ﱠﻡ ﺃُﻣ َِﺭ ِﺑ ِﻪ َﻓ ُﺳﺣ٬ َﻓ َﻘ ْﺩ ﻗِﻳ َﻝ٬ٌ َﺟ ِﺭﻱء:ﺕ ِﻷَﻥْ ُﻳ َﻘﺎ َﻝ
َ  َﻭ َﻟ ِﻛ ﱠﻧ٬ْﺕ
َ ﺕﻓ
ُ
ُ
: َﻗﺎ َﻝ٬ َﻓﺄﺗ َِﻲ ِﺑ ِﻪ َﻓ َﻌﺭﱠ َﻓ ُﻪ ﻧ َِﻌ َﻣ ُﻪ َﻓ َﻌ َﺭ َﻓ َﻬﺎ٬ﺁﻥ
َ ْ َﻭ َﻋﻠﱠ َﻣ ُﻪ َﻭ َﻗ َﺭﺃَ ْﺍﻟﻘُﺭ٬ َﻭ َﺭ ُﺟ ٌﻝ َﺗ َﻌﻠﱠ َﻡ ْﺍﻟﻌ ِْﻠ َﻡ٬ﺎﺭ
ِ َﻋ َﻠﻰ َﻭﺟْ ِﻬ ِﻪ َﺣ ﱠﺗﻰ ﺃ ْﻟﻘ َِﻲ ﻓِﻲ ﺍﻟ ﱠﻧ
ْ
ُ  َﻭ َﻋﻠﱠﻣْ ُﺗ ُﻪ َﻭ َﻗ َﺭﺃ٬ﺕ ْﺍﻟﻌ ِْﻠ َﻡ
ُ ْ َﺗ َﻌﻠﱠﻣ:ﺕ ﻓِﻳ َﻬﺎ؟ َﻗﺎ َﻝ
َ ْﻙ َﺗ َﻌﻠﱠﻣ
َ  َﻛ َﺫﺑ: َﻗﺎ َﻝ٬ﺁﻥ
َ َﻓ َﻣﺎ َﻋﻣ ِْﻠ
٬ َﻋﺎﻟِ ٌﻡ:ﺕ ْﺍﻟﻌ ِْﻠ َﻡ ﻟِ ُﻳ َﻘﺎ َﻝ
َ  َﻭ َﻟ ِﻛ ﱠﻧ٬ْﺕ
َ ِْﻳﻙ ْﺍﻟﻘُﺭ
َ ﺕﻓ
ُ
ُ
َ َﻭ َﻗ َﺭ ْﺃ
َ  ُﺛ ﱠﻡ ﺃﻣ َِﺭ ِﺑ ِﻪ َﻓ ُﺳﺣ٬ َﻓ َﻘ ْﺩ ﻗِﻳ َﻝ٬ٌﺎﺭﺉ
َ ْﺕ ْﺍﻟﻘُﺭ
ُ َﻭ َﺭ ُﺟ ٌﻝ َﻭﺳ َﱠﻊ ﷲ٬ﺎﺭ
ِ ِﺏ َﻋ َﻠﻰ َﻭﺟْ ِﻬ ِﻪ َﺣ ﱠﺗﻰ ﺃ ْﻟﻘ َِﻲ ﻓِﻲ ﺍﻟ ﱠﻧ
ِ  ﻫ َُﻭ َﻗ:ﺁﻥ ﻟِ ُﻳ َﻘﺎ َﻝ
ُ  َﻣﺎ َﺗ َﺭ ْﻛ:ﺕ ﻓِﻳ َﻬﺎ؟ َﻗﺎ َﻝ
َ  َﻓ َﻣﺎ َﻋﻣ ِْﻠ: َﻗﺎ َﻝ٬ َﻓﺄُﺗ َِﻲ ِﺑ ِﻪ َﻓ َﻌﺭﱠ َﻓ ُﻪ ﻧ َِﻌ َﻣ ُﻪ َﻓ َﻌ َﺭ َﻓ َﻬﺎ٬ِﺎﻝ ُﻛﻠﱢﻪ
ْﺕ ﻣِﻥ
ِ  َﻭﺃَﻋْ َﻁﺎﻩُ ﻣِﻥْ ﺃَﺻْ َﻧﺎﻑِ ْﺍﻟ َﻣ٬َِﻋ َﻠ ْﻳﻪ
ُ ﻳﻝ ُﺗﺣِﺏﱡ ﺃَﻥْ ُﻳ ْﻧ َﻔ َﻕ ﻓِﻳ َﻬﺎ ﺇِ ﱠﻻ ﺃَ ْﻧ َﻔ ْﻘ
َ ﻙ َﻓ َﻌ ْﻠ
َ  َﻛ َﺫﺑ: َﻗﺎ َﻝ٬ﻙ
 ُﺛ ﱠﻡ ﺃُﻣ َِﺭ ِﺑ ِﻪ٬ َﻓ َﻘ ْﺩ ﻗِﻳ َﻝ٬ ﻫ َُﻭ َﺟ َﻭﺍ ٌﺩ:ﺕ ﻟِ ُﻳ َﻘﺎ َﻝ
َ  َﻭ َﻟ ِﻛ ﱠﻧ٬ْﺕ
َ ﺕ ﻓِﻳ َﻬﺎ َﻟ
ٍ َﺳ ِﺑ
ُ
ُ
ْ
ﺎﺭ
َ َﻓ ُﺳﺣ
ِ  ﺛ ﱠﻡ ﺃﻟﻘ َِﻲ ﻓِﻲ ﺍﻟ ﱠﻧ٬ِِﺏ َﻋ َﻠﻰ َﻭﺟْ ِﻬﻪ
Verily, the first people to be judged on the Day of Resurrection will be a
man who was martyred. He will be brought, the blessings of God will be
made known and he will acknowledge them. God will say: What did you
do about them? The man will say: I fought in your cause until I was
martyred. God will say: You have lied, for you fought only that it would be
said you were brave, and thus it was said. Then, God will order him to be
53
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dragged upon his face until he is cast into Hellfire. Another man studied
religious knowledge, taught others, and recited the Qur'ān. He will be
brought, the blessings of God will be made known and he will
acknowledge them. God will say: What did you do about them? The man
will say: I learned religious knowledge, taught others, and I recited the
Qur'ān for your sake. God will say: You have lied, for you studied only that
it would be said you are a scholar and you recited the Qur'ān only that it
would be said you are a reciter, and thus it was said. Then, God will order
him to be dragged upon his face until he is cast into Hellfire. Another man
was given an abundance of blessings from God and every kind of wealth.
He will be brought, the blessings of God will be made known and he will
acknowledge them. God will say: What did you do about them? The man
will say: I did not leave any good cause beloved to you but that I spent on
it for your sake. God will say: You have lied, for you spent only that it
would be said you are generous, and thus it was said. Then, God will
56
order him to be dragged upon his face until he is cast into Hellfire.
As sincerity towards God is the starting point in the fulfillment of all religious duties –
inward and outward, for God and for fellow creatures – it cannot be forced upon anyone
in any way. Sincerity must come organically from within the heart of a person, either by
selfdiscovery or persuasion. Compulsion in religion has no place in Islam at all.
God said:
ﻳﻥ َﻗﺩ ﱠﺗ َﺑﻳ َﱠﻥ ﭐﻟﺭﱡ ۡﺷ ُﺩ ﻣ َِﻥ ۡﭐﻟ َﻐ ۚﻰﱢ َﻓ َﻣﻥ َﻳ ۡﻛﻔُ ۡﺭ ِﺑ ﱠ
ۡ ﺕ َﻭﻳ ُۡﺅﻣ ِۢﻥ ِﺑﭑ ﱠ ِ َﻓ َﻘ ِﺩ
ﻙ ِﺑ ۡﭑﻟﻌ ُۡﺭ َﻭ ِﺓ ۡﭐﻟﻭُ ۡﺛ َﻘ ٰﻰ َﻻ
ِ ﭑﻟﻁ ٰـ ُﻐﻭ
َ ﭐﺳ َﺗ ۡﻣ َﺳ
ِ ۖ َﻵ ﺇِ ۡﻛ َﺭﺍ َﻩ ﻓِﻰ ﭐﻟ ﱢﺩ
ِﺻﺎ َﻡ َﻟ َﻬ ۗﺎ َﻭﭐ ﱠ ُ َﺳﻣِﻳ ٌﻊ َﻋﻠِﻳ ٌﻡ
َ ﭐﻧﻔ
There is no compulsion in religion: true guidance has become distinct from
error, so whoever rejects false gods and believes in God has grasped the
firmest handhold, one that will never break. God is all hearing and all
57
knowing.
And God said:
َﻭﻗُ ِﻝ ۡﭐﻟ َﺣ ﱡﻕ ﻣِﻥ ﺭﱠ ﱢﺑ ُﻛﻡۡۖ َﻓ َﻣﻥ َﺷﺂ َء َﻓ ۡﻠﻳ ُۡﺅﻣِﻥ َﻭ َﻣﻥ َﺷﺂ َء َﻓ ۡﻠ َﻳ ۡﻛﻔُ ۡۚﺭ
Say, ‘Now the truth has come from your Lord: let those who wish to
58
believe in it do so, and let those who wish to reject it do so.’
And God said:
َ ( ﻟﱠ ۡﺳ۲۱) ﻧﺕ ﻣ َُﺫ ﱢ ۬ ٌﺭ
َ ََﻓ َﺫ ﱢﻛ ۡﺭ ﺇِ ﱠﻧ َﻣﺂ ﺃ
ُﺻ ۡﻳﻁِ ٍﺭ
َ ﺕ َﻋ َﻠ ۡﻳ ِﻬﻡ ِﺑﻣ
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So [Prophet] warn them: your only task is to give warning, you are not
59
there to control them.
Sa’īd ibn Zayd commented on this verse, saying, “You are not an authority over them to
60
coerce them into faith.” In other words, the Prophet  ﷺwas not given a mandate to
force people to embrace Islam. In several verses, God reminds the believers time and
again that the only duty of the prophets was to deliver the message.
God said:
ً ۬ ﻙ َﻋ َﻠ ۡﻳ ِﻬﻡۡ َﺣﻔ
ِﻳﻅﺎ
َ ﺎﻉ ﭐ ﱠ ۖ َ َﻭ َﻣﻥ َﺗ َﻭﻟﱠ ٰﻰ َﻓ َﻣﺂ ﺃَ ۡﺭ َﺳ ۡﻠ َﻧ ٰـ
َ ﻣﱠﻥ ﻳُﻁِ ِﻊ ﭐﻟﺭﱠ ﺳُﻭ َﻝ َﻓ َﻘ ۡﺩ ﺃَ َﻁ
Whoever obeys the Messenger obeys God. If some pay no heed, We
61
have not sent you to be their keeper.
And God said:
ُُﻭﻝ ﺇِ ﱠﻻ ۡﭐﻟ َﺑ َﻠ ٰـ ُﻎ ۡﭐﻟﻣ ُِﺑﻳﻥ
َ َ ﱠﺫ
ِ ﺏ ﺃ ُ َﻣ ۬ ٌﻡ ﻣﱢﻥ َﻗ ۡﺑﻠِ ُﻛﻡۡۖ َﻭ َﻣﺎ َﻋ َﻠﻰ ﭐﻟﺭﱠ ﺳ

َﻭﺇِﻥ ُﺗ َﻛ ﱢﺫﺑُﻭ ْﺍ َﻓ َﻘ ۡﺩ

If you say this is a lie, [be warned that] other communities before you said
62
the same. The messenger's only duty is to give clear warning.
And God said:
َُﻓ َﻬ ۡﻝ َﻋ َﻠﻰ ﭐﻟﺭﱡ ﺳ ُِﻝ ﺇِ ﱠﻻ ۡﭐﻟ َﺑ َﻠ ٰـ ُﻎ ۡﭐﻟﻣ ُِﺑﻳﻥ
Are the messengers obliged to do anything other than deliver [their
63
message] clearly?
And God said:
ﻗُ ۡﻝ ﺃَﻁِ ﻳﻌُﻭ ْﺍ ﭐ ﱠ َ َﻭﺃَﻁِ ﻳﻌُﻭ ْﺍ ﭐﻟﺭﱠ ﺳُﻭ ۖ َﻝ َﻓﺈِﻥ َﺗ َﻭﻟﱠ ۡﻭ ْﺍ َﻓﺈِ ﱠﻧ َﻣﺎ َﻋ َﻠ ۡﻳ ِﻪ َﻣﺎ ُﺣ ﱢﻣ َﻝ َﻭ َﻋ َﻠ ۡﻳ ُﻡ ﻣﱠﺎ ُﺣﻣ ۡﱢﻠ ُﺗﻡۡۖ َﻭﺇِﻥ ُﺗﻁِ ﻳﻌُﻭﻩُ َﺗ ۡﻬ َﺗ ُﺩﻭ ۚ ْﺍ َﻭ َﻣﺎ
ُُﻭﻝ ﺇِ ﱠﻻ ۡﭐﻟ َﺑ َﻠ ٰـ ُﻎ ۡﭐﻟﻣ ُِﺑﻳﻥ
ِ َﻋ َﻠﻰ ﭐﻟﺭﱠ ﺳ
Say, “Obey God; obey the Messenger. If you turn away, [know that] he is
responsible for the duty placed upon him, and you are responsible for the
duty placed upon you. If you obey him, you will be rightly guided, but the
64
Messenger's duty is only to deliver the message clearly.”
And God said:
ۡ َﻭﺃَﻁِ ﻳﻌُﻭ ْﺍ ﭐ ﱠ َ َﻭﺃَﻁِ ﻳﻌُﻭ ْﺍ ﭐﻟﺭﱠ ﺳُﻭ َﻝ َﻭ ۡﭐﺣ َﺫﺭُﻭ ۚ ْﺍ َﻓﺈِﻥ َﺗ َﻭﻟﱠ ۡﻳ ُﺗﻡۡ َﻓ
ُﭑﻋ َﻠﻣ ُٓﻭ ْﺍ ﺃَ ﱠﻧ َﻣﺎ َﻋ َﻠ ٰﻰ َﺭﺳُﻭﻟِ َﻧﺎ ۡﭐﻟ َﺑ َﻠ ٰـ ُﻎ ۡﭐﻟﻣ ُِﺑﻳﻥ
Obey God, obey the Messenger, and always be on your guard: if you pay
59
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no heed, bear in mind that the sole duty of Our Messenger is to deliver the
65
message clearly.
And God said:
ُ( َﻭ َﻣﺎ َﻋ َﻠ ۡﻳ َﻧﺂ ﺇِ ﱠﻻ ۡﭐﻟ َﺑ َﻠ ٰـ ُﻎ ۡﭐﻟﻣ ُِﺑﻳﻥ۱٦) ﻭﻥ
َ َُﻗﺎﻟُﻭ ْﺍ َﺭ ﱡﺑ َﻧﺎ َﻳ ۡﻌ َﻠ ُﻡ ﺇِ ﱠﻧﺂ ﺇِ َﻟ ۡﻳ ُﻛﻡۡ َﻟﻣ ُۡﺭ َﺳﻠ
They said, “Our Lord knows that we have been sent to you. Our duty is
66
only to deliver the message to you.”
If God wanted to compel everyone to follow one religion, he could have created people
without free will or he could have mandated his prophets to force people into
compliance. God did neither of those things because his will is to test the sincerity of
people’s faith in this world.
God said:
َ َ ُ ﻠﱡﻬُﻡۡ َﺟﻣِﻳﻌ ًۚﺎ ﺃَ َﻓﺄ
ِﻳﻥ
َ ﺎﺱ َﺣ ﱠﺗ ٰﻰ َﻳ ُﻛﻭ ُﻧﻭ ْﺍ ﻣ ُۡﺅ ِﻣﻧ
َ ﻧﺕ ُﺗ ۡﻛ ِﺭﻩُ ﭐﻟ ﱠﻧ

ﺽ
َ َﻭ َﻟ ۡﻭ َﺷﺂ َء َﺭﺑ
ِ ﱡﻙ َﻷَ َﻣ َﻥ َﻣﻥ ﻓِﻰ ۡﭐﻷَ ۡﺭ

Had your Lord willed, all the people on earth would have believed. So can
67
you [Prophet] compel people to believe?
And God said:
ۡ ُﻡۡ ﺃُﻣ ۬ ًﱠﺔ َﻭٲﺣِﺩَ ۬ ًﺓ َﻭ َﻟ ٰـﻛِﻥ ﻟﱢ َﻳ ۡﺑﻠُ َﻭ ُﻛﻡۡ ﻓِﻰ َﻣﺂ َءﺍ َﺗ ٰﯩ ُﻛﻡۡۖ َﻓ
ﭑﺳ َﺗ ِﺑﻘُﻭ ْﺍ
ﻭﻥ
َ ُﻓِﻳ ِﻪ َﺗ ۡﺧ َﺗﻠِﻔ

۬ ﻟِ ُﻛ ۬ ﱟﻝ َﺟ َﻌ ۡﻠ َﻧﺎ ﻣِﻧ ُﻛﻡۡ ﺷِ ۡﺭ َﻋ ۬ ًﺔ َﻭﻣ ِۡﻧ َﻬ
ﺎﺟً ۚﺎ َﻭ َﻟ ۡﻭ َﺷﺂ َء ﭐ ﱠ ُ َﻟ َﺟ َﻌ َﻠ
ۡﺕ ﺇِ َﻟﻰ ﭐ ﱠ ِ َﻣ ۡﺭ ِﺟ ُﻌ ُﻡۡ َﺟﻣِﻳ ۬ ًﻌﺎ َﻓ ُﻳ َﻧ ﱢﺑ ُﺋ ُﻛﻡ ِﺑ َﻣﺎ ُﻛﻧ ُﺗﻡ
ِ ۚ ۡﭐﻟ َﺧ ۡﻳ َﺭٲ

We have assigned a law and a path to each of you. If God had so willed,
He would have made you one community, but He wanted to test you
through that which He has given you, so race to do good: you will all
return to God and He will make clear to you the matters you differed
68
about.
Religious difference is natural and inevitable; God allows it as it is his will to test the
sincerity of people. Rather than provoking conflict from such differences, God tells us to
“race to do good,” as if to compete in charitable works. Even when the Prophet  ﷺhad
to fight others to defend his community and their right to practice Islam, he never forced
anyone to enter Islam – not once, not ever. The prophetic method of spreading Islam is
by persuasion, not by persecution.
Ibn alQayyim writes:
[The Prophet] never forced the religion upon anyone, but rather he only
fought those who waged war against him and fought him first. As for those
65
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who made peace with him or conducted a truce, then he never fought
them and he never compelled them to enter his religion, as his Lord the
Almighty had commanded him: There is no compulsion in religion, for right
69
guidance is distinct from error (2:256).
In sum, God wants people’s hearts; he does not want servants forced into hypocritical
and empty worship. As AlSūsī, may God have mercy on him, said, “God only desires
70
sincerity in the deeds of his creatures.”

Honesty – alṢidq
Related to sincerity is the virtue of honesty and truthfulness. Like sincerity, honesty has
implications both in relation to God and in relation to our behavior towards others.
God said:
ِﻳﻥ
ِﻳﻥ َءﺍ َﻣ ُﻧﻭ ْﺍ ﭐ ﱠﺗﻘُﻭ ْﺍ ﭐ ﱠ َ َﻭ ُﻛﻭ ُﻧﻭ ْﺍ َﻣ َﻊ ﭐﻟ ﱠ
َ ﺻ ٰـ ِﺩﻗ
َ َﻳ ٰـٓﺄ َ ﱡﻳ َﮩﺎ ﭐﻟﱠﺫ
71

You who believe, be mindful of God: stand with those who are true.

All of the prophets, peace and blessings be upon them, were truthful and honest people
whom God praised for their honesty.
God said:
ﺎﻥ ﺻِ ﱢﺩﻳ ۬ ًﻘﺎ ﱠﻧ ِﺑ ًّﻳﺎ
ِ َﻭ ۡﭐﺫ ُﻛ ۡﺭ ﻓِﻰ ۡﭐﻟ ِﻛ َﺗ ٰـ
َ ﺏ ﺇِ ۡﺑ َﺭٲﻫِﻳ ۚ َﻡ ﺇِ ﱠﻧ ُﻪ ۥ َﻛ
Mention too, in the Qur'ān, the story of Abraham. He was a man of truth, a
72
prophet.
And God said:
ﺎﻥ َﺭﺳُﻭ ۬ﻻً ﱠﻧ ِﺑ ۬ ًّﻳﺎ
ِ َﻭ ۡﭐﺫ ُﻛ ۡﺭ ﻓِﻰ ۡﭐﻟ ِﻛ َﺗ ٰـ
َ ﺻﺎﺩ َِﻕ ۡﭐﻟ َﻭ ۡﻋ ِﺩ َﻭ َﻛ
َ ﺎﻥ
َ ﺏ ﺇِ ۡﺳ َﻣ ٰـﻌِﻳ ۚ َﻝ ﺇِ ﱠﻧ ُﻪ ۥ َﻛ
Mention too, in the Qur'ān, the story of Ishmael. He was true to his
73
promise, a messenger and a prophet.
And God said:
ﺎﻥ ﺻِ ﱢﺩﻳ ۬ ًﻘﺎ ﱠﻧ ِﺑ ۬ ًّﻳﺎ
ِ َﻭ ۡﭐﺫ ُﻛ ۡﺭ ﻓِﻰ ۡﭐﻟ ِﻛ َﺗ ٰـ
َ ﻳﺱ ﺇِ ﱠﻧ ُﻪ ۥ َﻛ
َ ۚ ﺏ ﺇِ ۡﺩ ِﺭ
Mention too, in the Qur'ān, the story of Idris. He was a man of truth, a
74
prophet.
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Honesty is, first and foremost, with respect to God, and it is synonymous with sincerity
as we have mentioned. Whoever achieves pure honesty with God will be admitted to
Paradise.
The Prophet  ﷺsaid:
 ﺇِ ﱠﻻ َﺣﺭﱠ َﻣ ُﻪ ﱠ٬ِ ﺻِ ْﺩ ًﻗﺎ ﻣِﻥْ َﻗ ْﻠ ِﺑﻪ٬ﷲ
َﻣﺎ ﻣِﻥْ ﺃَ َﺣ ٍﺩ َﻳ ْﺷ َﻬ ُﺩ ﺃَﻥْ ﻻَ ﺇِ َﻟ َﻪ ﺇِ ﱠﻻ ﱠ
ﺎﺭ
ِ ﷲُ َﻭﺃَﻥﱠ ﻣ َُﺣ ﱠﻣ ًﺩﺍ َﺭﺳُﻭ ُﻝ ﱠ
ِ ﷲُ َﻋ َﻠﻰ ﺍﻟ ﱠﻧ
No one testifies that there is no God but God and Muhammad is the
Messenger of God – honestly from the heart (ṣidq min qalbih) – but that
75
God will forbid him from entering Hellfire.
Like sincerity, however, honesty with God must correlate with honesty towards others.
‘Umar ibn alKhaṭṭāb, may God be pleased with him, said, “The best deeds are to fulfill
the obligations of God, to be mindful of the prohibitions of God, and to have an honest
76
intention before God Almighty.” In this saying, Umar mentions obligations and
prohibitions, which includes duties towards other people, alongside an honest intention
with God. Both sets of duties – to God and to people – are not mutually exclusive; they
must be done sincerely altogether. As Abū Bakr alWarrāq said, “Preserve honesty in
what is between you and God Almighty, and kindness in what is between you and the
77
creation.”
Telling the truth or telling lies are habits that are learned and, if necessary, must be
unlearned. We should practice telling the truth so often that it becomes our
secondnature, that we always tell the truth without any effort, for this is the mark of a
pure heart that will be admitted into Paradise.
The Prophet  ﷺsaid:
 َﻭ َﻣﺎ َﻳ َﺯﺍ ُﻝ ﺍﻟﺭﱠ ُﺟ ُﻝ َﻳﺻْ ُﺩ ُﻕ َﻭ َﻳ َﺗ َﺣﺭﱠ ﻯ٬ِ َﻭﺇِﻥﱠ ْﺍﻟ ِﺑﺭﱠ َﻳ ْﻬﺩِﻱ ﺇِ َﻟﻰ ْﺍﻟ َﺟ ﱠﻧﺔ٬  َﻓﺈِﻥﱠ ﺍﻟﺻ ْﱢﺩ َﻕ َﻳ ْﻬﺩِﻱ ﺇِ َﻟﻰ ْﺍﻟ ِﺑﺭﱢ٬َﻋ َﻠ ْﻳ ُﻛ ْﻡ ِﺑﺎﻟﺻ ْﱢﺩ ِﻕ
ُﻭﺭ َﻳ ْﻬﺩِﻱ ﺇِ َﻟﻰ
ِ َﺏ ﻋِ ْﻧﺩ
َ  َﻭﺇِﻥﱠ ْﺍﻟﻔُﺟ٬ُﻭﺭ
َ  َﻓﺈِﻥﱠ ْﺍﻟ َﻛﺫ٬ِﺏ
َ  َﻭﺇِﻳﱠﺎ ُﻛ ْﻡ َﻭ ْﺍﻟ َﻛﺫ٬ﷲ ﺻِ ﱢﺩﻳ ًﻘﺎ
َ ﺍﻟﺻ ْﱢﺩ َﻕ َﺣ ﱠﺗﻰ ﻳ ُْﻛ َﺗ
ِ ِﺏ َﻳ ْﻬﺩِﻱ ﺇِ َﻟﻰ ْﺍﻟﻔُﺟ
ﷲ َﻛ ﱠﺫﺍﺑًﺎ
ِ َﺏ ﻋِ ْﻧﺩ
َ ِﺏ َﺣ ﱠﺗﻰ ﻳ ُْﻛ َﺗ
َ  َﻭ َﻣﺎ َﻳ َﺯﺍ ُﻝ ﺍﻟﺭﱠ ُﺟ ُﻝ َﻳ ْﻛﺫِﺏُ َﻭ َﻳ َﺗ َﺣﺭﱠ ﻯ ْﺍﻟ َﻛﺫ٬ﺎﺭ
ِ ﺍﻟ ﱠﻧ
You must be truthful. Verily, truthfulness leads to righteousness and
righteousness leads to Paradise. A man continues to be truthful and
encourages honesty until he is recorded with God as truthful. And beware
of falsehood. Verily, falsehood leads to wickedness and wickedness leads
to the Hellfire. A man continues tell lies and encourages falsehood until he
78
is recorded with God as a liar.
Dishonesty in words, by contrast, was one of the sins that the Prophet detested most.
‘Ᾱ’ishah, may God be pleased with her, said, “There was no behavior more hateful to
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the Messenger of God  ﷺthan dishonesty. A man would tell a lie when speaking in the
presence of the Prophet and he would not be satisfied until he knew that he had
79
repented.” The Prophet made sure everyone who lied in public had repented, as the
sin of false witness is indeed tremendous.
Thus, we ought to strive towards comprehensive honesty in all aspects of our lives –
inwardly and outwardly. According to AlGhazālī, the virtue of honesty includes
80
truthfulness in one’s words, deeds, and intentions. The crux of the matter is that our
outward actions must coincide with our inward state; the good words we say and the
good deeds we do should be authentic expressions of the goodness in our hearts and in
our character.
Muṭarrif, may God have mercy on him, said, “Verily, when the inward state of the servant
81
matches his public behavior, God says: This is my true servant.” And Abū Ya’qūb
alNahrajūrī, may God have mercy on him, said, “Honesty is to be consistent with the
truth in private and public. The reality of honesty is to speak the truth in matters of grave
82
importance.”
The heart and tongue are intimately connected; honest words come forth from a pure
heart. It was once said to the Prophet “Which of the people is best?” The Prophet ﷺ
said:
ﺎﻥ
َ ٬ُِﻭﻡ ْﺍﻟ َﻘ ْﻠﺏ
ِ ﻭﻕ ﺍﻟﻠﱢ َﺳ
ِ ﺻ ُﺩ
ِ ُﻛ ﱡﻝ َﻣ ْﺧﻣ
Everyone who is pure of heart and truthful in speech.
They said, “Truthful in speech we know, but what is a pure heart?” The Prophet said:
َ َﻭ َﻻ َﺣ َﺳﺩ٬ َﻭ َﻻ ﻏِ ﻝﱠ٬ َﻭ َﻻ َﺑ ْﻐ َﻲ٬ِ َﻻ ﺇِ ْﺛ َﻡ ﻓِﻳﻪ٬ ﻫ َُﻭ ﺍﻟ ﱠﺗﻘِﻲﱡ ﺍﻟ ﱠﻧﻘِﻲﱡ
It is a heart that fears God and is clean. There is no sin in it and neither
83
aggression, malice, nor envy.
In a variant of this tradition, the companions said, “And who shows a sign [of a pure
heart]?” The Prophet said:
ﻣ ُْﺅ ِﻣﻥٌ ﻓِﻲ ُﺧﻠُ ٍﻕ َﺣ َﺳ ٍﻥ
84

A believer with good character.

As with sincerity, an honest heart is one that is not deluded and misled by hatred and
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malice; it is the container of righteous character from which good deeds and goodwill
emerge. To purify the heart, then, is to develop a habit of telling the truth and being
honest with all those around us, to our family, our friends, our colleagues, and our
neighbors.
The Prophet  ﷺsaid:
ُ َﻭ َﻻ َﻳ ْﺩ ُﺧ ُﻝ ْﺍﻟ َﺟ ﱠﻧ َﺔ َﺭ ُﺟ ٌﻝ َﻻ َﻳﺄْ َﻣﻥ٬ُ َﻭ َﻻ َﻳﺳْ َﺗﻘِﻳ ُﻡ َﻗ ْﻠ ُﺑ ُﻪ َﺣ ﱠﺗﻰ َﻳﺳْ َﺗﻘِﻳ َﻡ ﻟ َِﺳﺎ ُﻧﻪ٬َُﻻ َﻳﺳْ َﺗﻘِﻳ ُﻡ ﺇِﻳ َﻣﺎﻥُ َﻋ ْﺑ ٍﺩ َﺣ ﱠﺗﻰ َﻳﺳْ َﺗﻘِﻳ َﻡ َﻗ ْﻠ ُﺑﻪ
َﺟﺎ ُﺭﻩُ َﺑ َﻭﺍ ِﺋ َﻘ ُﻪ
The faith of a servant is not upright until his heart is upright, and his heart
is not upright until his tongue is upright. A man will not enter Paradise if his
85
neighbor is not secure from his evil.
When we are honest with God and with others, we will find that all of our affairs will
come together and any problems we have will work themselves out. ‘Umar ibn
alKhaṭṭāb wrote to Abū Mūsa, may God be pleased with them both, saying, “Whoever
purifies his intention, then God will take care of his affairs between people. And whoever
embellishes for people what God knows is not in his heart, then God Almighty will
86
disgrace him.” On the contrary, dishonesty in heart and mind produces the uneasiness
of cognitive dissonance, which can lead rather quickly to public exposure and
humiliation.
How can we assess our level of honesty? AlThaʻlabī narrates a wise proverb, “A man
does not reach the peak of righteousness (altaqwá) until it is such that, were he to
place what is in his heart on a plate and go around the market with it, he would not be
87
ashamed of anything on it.” If you carry nothing in your heart that would shame you if
made public, then you have achieved the summit of spiritual excellence. Most of us –
not least this author! – are nowhere near such a pure state.
The vice of hypocrisy, like idolatry, is divided into two levels: greater and lesser
hypocrisy. The greater hypocrisy (alnifāq alakbar) is one who pretends to have faith
while concealing unbelief in his heart. Such an act is merely a form of unbelief. On the
other hand, the lesser hypocrisy (alnifāq alaṣghar) is to have any amount of
dishonesty in our deeds.
The Prophet  ﷺsaid:
َ  ﺇِ َﺫﺍ َﺣ ﱠﺩ:ﺎﻕ َﺣ ﱠﺗﻰ َﻳﺩَ َﻋ َﻬﺎ
ْ ﺕ ﻓِﻳ ِﻪ َﺧﻠﱠ ٌﺔ ِﻣ ْﻧﻬُﻥﱠ َﻛﺎ َﻧ
ْ  َﻭ َﻣﻥْ َﻛﺎ َﻧ٬ﺎﻥ ُﻣ َﻧﺎ ِﻓ ًﻘﺎ َﺧﺎﻟِﺻًﺎ
ﺙ
َ ﺃَﺭْ َﺑ ٌﻊ َﻣﻥْ ُﻛﻥﱠ ﻓِﻳ ِﻪ َﻛ
ٍ ﺕ ﻓِﻳ ِﻪ َﺧﻠﱠ ٌﺔ ﻣِﻥْ ِﻧ َﻔ
ْ »ﻭﺇِﻥْ َﻛﺎ َﻧ
ﺕ ﻓِﻳ ِﻪ
ِ ﺎﺻ َﻡ َﻓ َﺟ َﺭ " َﻏﻳ َْﺭ ﺃَﻥﱠ ﻓِﻲ َﺣﺩِﻳ
َ :ﺎﻥ
َ ﺙ ُﺳ ْﻔ َﻳ
َ  َﻭﺇِ َﺫﺍ َﺧ٬ﻑ
َ  َﻭﺇِ َﺫﺍ َﻭ َﻋﺩَ ﺃَ ْﺧ َﻠ٬ َﻭﺇِ َﺫﺍ َﻋﺎ َﻫﺩَ َﻏﺩَ َﺭ٬ﺏ
َ َﻛ َﺫ
ْ َﺧﺻْ َﻠ ٌﺔ ِﻣ ْﻧﻬُﻥﱠ َﻛﺎ َﻧ
ﺎﻕ
ِ ﺕ ﻓِﻳ ِﻪ َﺧﺻْ َﻠ ٌﺔ ﻣ َِﻥ ﺍﻟ ﱢﻧ َﻔ
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There are four signs that make someone a pure hypocrite and whoever
has them has a characteristic of hypocrisy until he abandons it: when he
speaks he lies, when he makes a covenant he is treacherous, when he
88
makes a promise he breaks it, and when he argues he is wicked.
It is possible for us to have elements of faith and hypocrisy in our hearts at the same
time, as hypocrisy exists a along a spectrum, as a matter of degree, rather than a
discrete category. Again, it takes a constant struggle to maintain the virtue of honesty in
everything that we do. As Sufyān alThawrī, may God have mercy on him, said:
ﱠﺎﻙ َﻳﺎ
َ  َﻭﺇِﻳ,  َﻓﺈِ ﱠﻧ َﻬﺎ ِﻭ ْﺯ ٌﺭ ُﻛﻠﱡ ُﻪ, ِﺏ َﻭ ْﺍﻟ ِﺧ َﻳﺎ َﻧ َﺔ َﻭﻣ َُﺟﺎ َﻟ َﺳ َﺔ ﺃَﺻْ َﺣ ِﺎﺑ َﻬﺎ
َ ﱠﺎﻙ َﻭ ْﺍﻟ َﻛﺫ
َ  َﻭﺇِﻳ, ْﻙ ِﺑﺎﻟﺻ ْﱢﺩ ِﻕ ﻓِﻲ ْﺍﻟ َﻣ َﻭﺍﻁِ ِﻥ ُﻛﻠﱢ َﻬﺎ
َ َﻋ َﻠﻳ
ٌ َﻓﺈِﻥﱠ ْﺍﻟ َﻌ َﻣ َﻝ ﺍﻟﺻﱠﺎﻟ َِﺢ َﻻ ﻳُﺭْ َﻓ ُﻊ َﻭﻓِﻳ ِﻪ ﻋُﺟْ ﺏ, ﺏ
ٌ ْ َﻓﺈِ ﱠﻧ ُﻪ ﺷِ ﺭ, ﺃَﺧِﻲ َﻭﺍﻟﺭﱢ َﻳﺎ َء ﻓِﻲ ْﺍﻟ َﻘ ْﻭ ِﻝ َﻭ ْﺍﻟ َﻌ َﻣ ِﻝ
َ ْﱠﺎﻙ َﻭ ْﺍﻟﻌُﺟ
َ  َﻭﺇِﻳ, ﻙ ِﺑ َﻌ ْﻳ ِﻧ ِﻪ
You must be honest in all things. Beware of lying and treachery and sitting
with those who commit them, for it will all be a burden of sin. Beware, my
brother, of ostentation in words and deeds, as it is a form of idolatry.
Beware of vanity, for good deeds within which is vanity will not be exalted.
89

Perhaps the most important social aspect of honesty is to be faithful to all of our
contracts (al‘uqūd), promises (alwu’ūd), covenants (al‘uhūd), and trusts (alamānah).
God said:
ِﻳﻥ ﺁ َﻣ ُﻧﻭﺍ ﺃَ ْﻭﻓُﻭﺍ ِﺑ ْﺎﻟ ُﻌﻘُﻭ ِﺩ
َ َﻳﺎ ﺃَ ﱡﻳ َﻬﺎ ﺍﻟﱠﺫ
90

You who believe, fulfil your obligations.

The word “obligations” in this verse refers to all types of covenants, those between God
91
and those between people.
As believers, we ought to be trustworthy enough to fulfill our word when we give it. The
sign of a true believer is to emulate the honesty of Prophet Muhammad, who himself
was known by his people even before Islam as “the Trustworthy” (alAmīn).
The Prophet  ﷺsaid:
 َﻭ ْﺍﻟﻣ ُْﺅﻣِﻥُ َﻣﻥْ ﺃَ ِﻣ َﻧ ُﻪ ﺍﻟ ﱠﻧﺎﺱُ َﻋ َﻠﻰ ِﺩ َﻣﺎﺋ ِِﻬ ْﻡ َﻭﺃَﻣْ َﻭﺍﻟ ِِﻬ ْﻡ٬ِْﺍﻟﻣُﺳْ ﻠِ ُﻡ َﻣﻥْ َﺳﻠِ َﻡ ﺍﻟ ﱠﻧﺎﺱُ ﻣِﻥْ ﻟ َِﺳﺎ ِﻧ ِﻪ َﻭ َﻳ ِﺩﻩ
The Muslim is the one from whose tongue and hand the people are safe,
92
and the believer is the one people trust with their lives and wealth.
Similarly, an inability or unwillingness to follow up on our trusts is sign of weak faith or,
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worse, no true faith at all. The faith of a Muslim believer is only as good as his or her
word and promise.
The Prophet  ﷺsaid:
ِﻳﻥ ﻟِ َﻣﻥْ َﻻ َﻋﻬْﺩَ َﻟ ُﻪ
َ  َﻭ َﻻ ﺩ٬ُﺎﻥ ﻟِ َﻣﻥْ َﻻ ﺃَ َﻣﺎ َﻧ َﺔ َﻟﻪ
َ َﻻ ﺇِﻳ َﻣ
There is no faith for one who cannot be trusted. There is no religion for
93
one who cannot uphold a covenant.
Citizenship is a modern form of public trust. As Muslims, we should be productive
citizens of whatever country in which we live. The Prophet  ﷺinstructed his companion
Fudayk, saying:
ُ ﻙ َﺣﻳ
َ ْﺙ ﺷِ ْﺋ
ُ َﻳﺎ ﻓُﺩَ ْﻳ
ﺕ
َ ﺽ َﻗ ْﻭ َﻣ
ِ ْﻙ ﺃَﻗ ِِﻡ ﺍﻟﺻ َﱠﻼ َﺓ َﻭﺍﻫْ ﺟ ُِﺭ ﺍﻟﺳﱡﻭ َء َﻭﺍﺳْ ُﻛﻥْ ﻣِﻥْ ﺃَﺭ
O Fudayk, establish prayer, avoid sins, and live in the land with your
94
people wherever you wish.
As long as we can practice our religion and avoid sins, we may live anywhere in the
world. Yet wherever we are, we must leave its land and its people better than how we
found it. We should contribute to the collective betterment of humanity, to both Muslims
and nonMuslims, as honest and trustworthy neighbors.
The honesty of citizens is, in reality, what protects society from the tyranny of
oppressive governments. Honesty in this context is a form of bravery, to speak the truth
in the face of danger. When those in power commit great wrongs, we are called to
speak out against it with honesty, courage, and compassion.
The Prophet  ﷺsaid:
ﺎﺱ ﺃَﻥْ َﻳ َﺗ َﻛﻠﱠ َﻡ ِﺑ ْﺎﻟ َﺣ ﱢﻕ ﺇِ َﺫﺍ َﺭﺁﻩُ ﺃَ ْﻭ َﻋﻠِ َﻣ ُﻪ
ِ َﻻ َﻳﻣْ َﻧ َﻌﻥﱠ َﺭﺟ ًُﻼ ِﻣ ْﻧ ُﻛ ْﻡ َﻣ َﺧﺎ َﻓ ُﺔ ﺍﻟ ﱠﻧ
Let not fear of the people prevent one of you from saying the truth if he
95
knows it.
Honesty in such a case is also jihad in the way of God. Indeed, it is among the best and
greatest deeds of jihād. A man asked Prophet, “What is the best jihād?” The Prophet ﷺ
said:
ﺎﻥ َﺟﺎﺋ ٍِﺭ
ٍ َﻛﻠِ َﻣ ُﺔ َﺣ ﱟﻕ ﻋِ ْﻧﺩَ ﺳ ُْﻠ َﻁ
96
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As Muslims, we should expect others to be honest and forthright with us when
something we do is wrong. ‘Umar ibn ‘Abd alAzīz, may God have mercy on him, would
97
say, “May God have mercy on a man who shows me my faults.” The truth is often a
bitter, but necessary, medicine. No citizen should be prevented from appropriately
expressing their honest feelings about our collective social problems. Their honesty just
might be, in fact, our remedy.

Goodwill – alNaṣīḥah
Sincerity and honesty are related to another essential virtue in Islam: goodwill. We
should have good intentions towards everyone and everything, to God and to all of his
creatures. The Prophet  ﷺsaid:
ﻳﺣ ُﺔ
َ ِﺍﻟ ﱢﺩﻳﻥُ ﺍﻟ ﱠﻧﺻ
Religion is goodwill.
It was said, “To whom?” The Prophet said:
ِﻳﻥ َﻭ َﻋﺎ ﱠﻣﺗ ِِﻬ ْﻡ
َ ِ ﱠ ِ َﻭﻟِ ِﻛ َﺗ ِﺎﺑ ِﻪ َﻭﻟ َِﺭﺳُﻭﻟِ ِﻪ َﻭ ِﻷَ ِﺋ ﱠﻣ ِﺔ ْﺍﻟﻣُﺳْ ﻠِﻣ
To God, his book, his messenger, the leaders of the Muslims and their common
98
people.
Put differently, the essence of Islam itself is goodwill in all things.
Abū Dāwūd considered this hadīth to be one of four around which jurisprudence (alfiqh)
revolved. Several other scholars considered it of great importance, some referring to it
99
as onefourth of Islam. The word “goodwill” has a very wide meaning, but it can be
concisely defined as a good intention towards another. Ibn Daqīq writes, “Goodwill is a
comprehensive word meaning completely good intent for one counseled to obtain
prosperity… There is no word in Arabic more comprehensive for goodness in this life
100
and in the Hereafter than it.”
Cultivating goodwill in our hearts towards all creatures is among the best acts of
worship.

The Prophet  ﷺsaid:
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God Almighty said: The most beloved act with which my servant worships
101
me is goodwill for my sake.
And Ibn alMubārak, may God have mercy on him, was asked, “Which deed is best?”
102
He said, “Goodwill for the sake of God.”
Goodwill in these traditions, as in others, is with respect to God and people in general.
Goodwill with respect to God is to have sincerity (alikhlāṣ) in all of one’s affairs, as
103
previously discussed. That is, to worship God free from any idolatry, ostentation,
compulsion, or other ulterior motives. Goodwill with respect to people is to offer sound
and helpful advice, but its essence, according to Ibn Daqīq, is “to love for them what
one loves for himself of goodness and to dislike for them what one dislikes for himself of
104
offenses.” This is none other than the golden rule, to treat others the way we want to
be treated.
The Prophet  ﷺsaid:
َ
َ
َ
ﺎﺭ ِﻩ  َﻣﺎ ُﻳﺣِﺏﱡ ﻟِ َﻧ ْﻔﺳِ ِﻪ
ِ  ﻟ َِﺟ:َﻻ ﻳ ُْﺅﻣِﻥُ ﺃ َﺣ ُﺩ ُﻛ ْﻡ َﺣ ﱠﺗﻰ ُﻳﺣِﺏﱠ ِﻷﺧِﻳ ِﻪ  ﺃ ْﻭ َﻗﺎ َﻝ
None of you has faith until he loves for his brother or his neighbor what he
105
loves for himself.
And the Prophet  ﷺsaid:
َ
َ
ﺎﺱ
ِ ْ َﻭ ْﻟ َﻳﺄ٬ َﻓ ْﻠ َﺗﺄْ ِﺗ ِﻪ َﻣ ِﻧ ﱠﻳ ُﺗ ُﻪ َﻭﻫ َُﻭ ﻳ ُْﺅﻣِﻥُ ِﺑﺎ ِ َﻭ ْﺍﻟ َﻳ ْﻭ ِﻡ ْﺍﻵﺧ ِِﺭ٬ َﻭﻳ ُْﺩ َﺧ َﻝ ْﺍﻟ َﺟ ﱠﻧ َﺔ٬ﺎﺭ
ِ ﺕ ﺇِ َﻟﻰ ﺍﻟ ﱠﻧ
ِ َﻓ َﻣﻥْ ﺃ َﺣﺏﱠ ﺃﻥْ ﻳ َُﺯﺣْ َﺯ َﺡ َﻋ ِﻥ ﺍﻟ ﱠﻧ
ﺍﻟﱠﺫِﻱ ُﻳﺣِﺏﱡ ﺃَﻥْ ﻳ ُْﺅ َﺗﻰ ﺇِ َﻟ ْﻳ ِﻪ
Whoever would love to be saved from Hellfire and admitted into Paradise,
then let him meet his end with faith in God and the Last Day, and let him
106
treat people the way he would love to be treated.
As in other religions, the golden rule, i.e., treat others the way you want to be treated, is
an allembracing principle of good conduct in Islam. AlNawawī comments on this
hadīth, saying, “This is among the comprehensive sayings of the Prophet ﷺ, his
marvelous wisdom, and an important rule. It deserves to be given close attention: that
the human being must not treat people except in a way he would love to be treated by
107
them.”
Adherence to the golden rule is not simply something to be encouraged in Islam. As
these traditions suggest, this principle is integral to faith in Islam and salvation in the
101
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Hereafter. Consequently, it was included in the pledge that the companions gave to the
Prophet himself. Jarīr ibn ‘Abd Allāh said, “I pledged allegiance to the Messenger of God
108
 ﷺto establish prayer, to give charity, and to have goodwill towards every Muslim.”
AlGhazālī explains that the companions considered the golden rule to be embedded in
their pledge to God, the Prophet, and Islam:
They understood it is part of goodwill (alnuṣḥ) that one should not be
pleased for his brother to have except what pleases himself. They did not
believe it was [merely] virtuous and an increase in [spiritual] ranks. Rather,
109
they believed it was a condition of Islam within their pledge to him.
AlSubkī notes that the principle of good conduct in traditions like these is inclusive of
nonMuslims, even if the text refers only to Muslims. Traditions that contain the words
“Muslim” or “brother” are often meant to convey a situation Muslims would normally find
themselves in – interacting with other Muslims – and are not meant to be restricted only
110
to Muslims because “the generality of it is established by other evidence.” In other
words, we should apply the golden rule with everyone, both Muslims and nonMuslims,
friends and enemies. In this respect, AlNawawī referred to humanity as a “universal
brotherhood” (‘umūm alikhwah) deserving of altruistic “religious love” (almaḥabbah
111
aldinīyyah).
The universality of goodwill in Islam is demonstrated in the stories of the prophets,
peace and blessings be upon them. They approached their peoples in a spirit of
brotherhood and goodwill, even though at the time they were idolaters and unbelievers.
The Prophet Noah  ﷺsaid:
ُﻭﻥ
ِ ﺃ ُ َﺑﻠﱢ ُﻐ ُﻛﻡۡ ِﺭ َﺳ ٰـ َﻠ ٰـ
َ ﻧﺻ ُﺢ َﻟ ُﻛﻡۡ َﻭﺃَ ۡﻋ َﻠ ُﻡ ﻣ َِﻥ ﭐ ﱠ ِ َﻣﺎ َﻻ َﺗ ۡﻌ َﻠﻣ
َ َﺕ َﺭﺑﱢﻰ َﻭﺃ
I am delivering my Lord's messages to you and giving you sincere advice.
112
I know things from God that you do not.
And the Prophet Hūd  ﷺsaid:
ٌﺕ َﺭﺑﱢﻰ َﻭﺃَ َﻧ ۬ﺎ َﻟ ُﻛﻡۡ َﻧﺎﺻِ ٌﺢ ﺃَ ِﻣﻳﻥ
ِ ﺃ ُ َﺑﻠﱢ ُﻐ ُﻡۡ ِﺭ َﺳ ٰـ َﻠ ٰـ
I am delivering my Lord's messages to you. I am your sincere and honest
113
adviser.
And the Prophet Ṣāliḥ  ﷺsaid:
108
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ُ ﺻ ۡﺣ
ِﻳﻥ
َ ﱡﻭﻥ ﭐﻟ ﱠﻧ ٰـﺻِ ﺣ
َ ﺕ َﻟ ُﻛﻡۡ َﻭ َﻟ ٰـﻛِﻥ ﱠﻻ ُﺗ ِﺣﺑ
َ َﻓ َﺗ َﻭﻟﱠ ٰﻰ َﻋ ۡﻧﮩُﻡۡ َﻭ َﻗﺎ َﻝ َﻳ ٰـ َﻘ ۡﻭ ِﻡ َﻟ َﻘ ۡﺩ ﺃَ ۡﺑ َﻠ ۡﻐ ُﺗ ُﻡۡ ِﺭ َﺳﺎ َﻟ َﺔ َﺭﺑﱢﻰ َﻭ َﻧ
My people, I delivered my Lord's messages to you and gave you sincere
114
advice, but you did not like those who gave sincere advice.
On the basis of goodwill, and the golden rule it implies, scholars derive the equality
(almusāwāh) of believers and, to be more precise, the virtue of giving preference
115
(altafḍīl) to others. Since the principle of goodwill extends to all of humanity, there is
precedent in Islam for agreement with nonMuslims on a common understanding of
human rights and political reconciliation. There is still much work to be done to achieve
and restore justice, human rights, and political reconciliation among the nations of the
world. Nevertheless, we should approach people in general with a spirit of goodwill
similar to the prophets.
Bad will or malevolence (alghish) is yet another characteristic of hypocrisy that we must
avoid. Alī ibn Abī Ṭālib, may God be pleased with him, said, “Verily, the believers are
people with goodwill between themselves, even if they reside far away from each other.
116
The hypocrites are people with malevolence between themselves.”
People with such malevolence often approach others with “two faces” (wajhayn), saying
one thing while concealing another in their heart. They may even intentionally give bad
advice, like a swindler or a con man. This vice is a type of dishonesty only exhibited by
the worst of humanity.
The Prophet  ﷺsaid:

 َﻭ َﻫﺅُ ﻻَ ِء ِﺑ َﻭﺟْ ٍﻪ٬ٍ ﺍﻟﱠﺫِﻱ َﻳﺄْﺗِﻲ َﻫﺅُ ﻻَ ِء ِﺑ َﻭﺟْ ﻪ٬ْﻥ
َ ﺎﺱ ُﺫﻭ
ِ ﺍﻟﻭﺟْ َﻬﻳ
ِ ﺇِﻥﱠ َﺷﺭﱠ ﺍﻟ ﱠﻧ

Verily, among the worst of people is one with two faces, he who comes
117
with one face to these and another to those.
And Bilāl ibn Sa’d, may God have mercy on him, said, “Do not be one with two faces
118
and two tongues, making a show for people to praise you while your heart is wicked.”
The greatest Muslims never behaved with such a malevolent spirit. Neither did they
achieve anything from ostentatious displays of piety. Rather, they were great because of
their sincerity, honesty, and goodwill. As Fudayl ibn ‘Iyāḍ, may God have mercy on him,
said, “Those who achieved [greatness] never did so, in our view, with an abundance of
fasts, nor prayers. Indeed, they only achieved it, in our view, with the spirit of generosity,
119
purity of heart, and sincerity to the community.”
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Conclusion
Sincerity, honesty, and goodwill are essential virtues in Islamic teachings. They must
guide our behavior at every level: with God, with people, and within our own selves. Our
most important goal is to facilitate and encourage sincerity to God, by persuasion and
good example; faith displayed out of compulsion or in a state of hypocrisy has no value.
Honest citizens contribute to the health of our societies by performing their duties and
courageously speaking the truth on social problems; honesty is always valuable, even if
it is mistaken. Goodwill embodies the ethics of reciprocity and equal treatment, setting a
precedent for political reconciliation among the nations of the world; on this basis, we
can pursue an understanding of human rights and dignity across religions and cultures.
But most importantly, these virtues are obligations that we must fulfill – inwardly and
outwardly – if we are to be granted salvation and admittance into Paradise.
Success comes from God, and God knows best.
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